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GOD IS DISPLEASED WITH THOSE WHO HELP THE 
UNGODLY. 


A Sermon, by the Editor. 


II Cnroxicres xix. 2. And Jehu the son of Hanani the seer went out 
to meet him, and said to king Jehoshaphat, Shouldest thou help the ungodly, 
and love them that hate the Lord? thefefore is wrath tipon thee from bé- 
fore the Lord. 

Jehosliaphat was 4 pious king of Judah, and reigned for some 
time while Ahab was king over Israel. This Ahab however, was 
orie of the most abandoned and wicked kings, that ever reigned. — 
He hated the true God, the true religion, and the true church; and 
was wholly given to idolatry. He reigned over those tribes who 
revolted from the house of David and from the service of God; and 
he did every thing in his power to corrupt and draw away the chil- 
dren of Judah from their allegiance to the God of their fathers; an 
make them as bad as himself. He and Jezebel his wife wére said 
to have sold themselves to work wickedness; and theré never was 
a time, perhaps, when Israel was so full of idolatry anid Corruption, 
as during his iniquitous and bloody reign. He frequently sought 
to slay Elijah the prophet ; and there were, at that time, only seven 
thousand in all Israel, who had not bowed to the image of Baal.— 
Ahab also hated the people of Judah, because in them were includ- 
ed the chesen and visible people of God ; and he had no more trué 
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regard to the person or welfare of Jehoshaphat, than be had to any 
of his subjects At one troie, bowever, just belure Abab was slain 

vy the Syrians, be wished for the assistance of Jehoshaphat, that 
le might recover Ramoth-gilead out of their hands. He accor- 
dingly seized the first opportunity to invite the king of Judah to join 
and assist him against his enemies; and Jehoshaphat, who had al- 
ready committed himself, by making the wicked and vile king a 
friendly visit, at once, without even ask:ng counsel of the Lord, 
accepted the invitation. ‘ Now Jehoshaphat had riches and honor 
m abundance, and joined affinity with Ahab. And after certain years 
he went down to Ahab to Samaria. And Abab killing sheep and 
oxen for him in abundance, and for the people he had with him, 
and persuaded him to go up with him to Ramoth-gilead. And 
Ahab king of Isracl said unto Jehoshaphat king of Juda, Wilt thou 
go with me to Ramoth-zilead ? And he answered him | am as thou 
art, and my people as thy people ; and we will be with thee in the 
war.” The result of this unholy alliance was, that they beth went 
up to Ramoth-gilead, and fought against the Syrians. Abal was 
slain, as God had determined and predicted; and Jehoshaphat re- 
turned in disgrace to Jerusalem. But, the conduct of Jehoshaphat, 
in joining affinity with Ahab, was displeasing to God. So weare 
informed in the text and context. ‘ And Jehoshaphat the king of 
Judah returned to his house in peace to Jerusalem. And Jehu the 
son of Hanani went out to meet him, and said to the king Jehosha- 
phat, Shouldest thou help the ungodly, and love them that hate the 
the Lord? therefore is wrath upon thee from before the Lord.” Je- 
hoshaphat was undoubtedly a good man, as well as a professor of 
the true religion ; but this instance of his conduct was exceedingly 
displeasing to God, and he was accordingly thus rebuked by the 
prophet. ‘The doctrine, therefore, which naturally flows from the 
text, ts this: : 

God is exceedingly displeased with those professors of religion who 
help the ungodly. 

I shall attempt, 

I. To point out some of the various ways in which profeesors of 
religion may be said to help the ungodly. 

II. Show, that when they help the ungodly, they exceedingly dis- 
please God. 

I. I am to show, when professors of religion may be said to help 
the ungodly. 

1. Professors of religion may be said to help the ungodly, when 
they either embrace or advocate false sentiments. The ungodly are, 
in heart, always on the side of error. If they are understandingly 
convinced of what is error and what is truth, still their hearts are 
always on the wrong side. ‘This is the condemnation, that light 
is come into the world, and men loved darkness rather than light, be- 
cause their deeds were evil.” Errer is represented under the simil- 
itude of darkness. Hence, those who love darkness, rather than 
light, must be considered as loving error, rather thantruth. It must 


be considered, as a settled point, then, that ungodly men are in 
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love with error. When, therefore, professors of religion either em- 
brace or advocate false sentiments, they must be considered as help. 
ing the ungodly. Ungodly men are always pleased and strengthen- 
ed, when they find professors of religion embracing or advocating 
the same sentiments which they love. They feel strengthened a 
thousand fold more, by the erroneous views of professors of relig- 
ion, than by the sentiments of these who are ranked with them- 
selves. : 

2. Professors of religion may be said to help the ungodly, when 
they speak against or oppose the truth. This isdone by many profes- 
sors of religion, and in so doing they always please and help ungodly 
men. ‘The ungodly always hate the truth. This they must neces- 
sarily do, because they love error. Though their understandings 
and consciences may be on the side of truth, their hearts are always 
against it. When, therefore, they hear professors of religion speak 
against or oppose the truth, they always feel strengthened and en- 
couraged. ‘They say in their hearts, ‘ This is just what we want.’ 
Indeed, ungodly men always intend that professors of religion 
shall take the front rank in opposition to the truth. They never 
mean to take the responsibility of opposing the truth alone; but 
always intend to screen themselves behind the opposition of profes- 
sors. By speaking against and opposing the truth, then, professors 
of religion always help the ungodly most effectually ; and they al- 
ways rejoice to place professors in the fore front of the battle.— 
When Jehoshaphat went down to help Ahab, the wicked king of 
Israel endeavored to screen himself and exposed Jehoshaphat to 
imminent danger. ‘ And the king of Israel said unto Jehoshaphat, 
I will disguise myself, and enter into the battle; but put thou on 
thy robes.” 

3. Professors of religion may be said to help the ungodly, when 
they represent the truth as unprofitable. ‘There are many professors 
of religion, who profess to believe the fundamental doctrines of the 
gospel, but still represent them as unprofitable, and say they ought 
not to be preached. When they do this, they help the ungodly. 
The ungodly will say, ‘ We are perfectly agreed.’ ‘ We think that 
the doctrines of the gospel are unprofitable, and ought not to be 
preached!’ Sothey feel greatly strengthened and encouraged by 
the position of professors of religion. Ungodly men are quite wil- 
ling that professors of religion should believe the great truths of the 
Bible, if they will only join with them, in representing those truths 
as fit merely for dry speculation, and unprofitable to be exhibited 
tothe minds of either saints or sinners. ‘Then wicked men,— 
haters of the truth,—lovers of error, feel very strong. They say in 
their hearts, ‘‘We have professors of religion more than half on our 
side, and we shall soon have them with us in heart. So professors 
of religion help the ungodly, by representing the truth ‘as un- 
profitable. 

4. Professors of religion help the ungodly, by manifest indiffer- 
ence tothe truth. Professors of religion may neither openly oppose 
the truth, nor yet represent it as unprofitable ; bat still be so evident- 
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ly indifferent, as to say to the world, There is no essential differ- 
ence between truth and error. When professors of religion are 
thus indifferent, ungodly men will always draw the inference, that 
they consider the truth of little or no importance. ‘ But if the truth 
is of little or no importance,’ say they, ‘why should it give us any 
uneasiness or coucern?’ For professors of religion to manifest an 
indifference to the truth, then, is to afford the ungodly very effi- 
cient help, and greatly to strengthen their hands and encourgage 
their hearts. 

5. Professors of religion may be said to help the ungodly, when 
they either directly or indirectly give countenance to those who op- 
pose the truth. ‘Tq extend the hand of fellowship to the ungodly, 
ig to help the ungodly. Jehoshaphat helped Ahab, when he said, ‘I 
am as thou art, and my people as thy people.” To do any thing 
to hold the ungodly in countenance, is to grant them aid. Jehosha- 
phat encouraged and helped Ahab yery much by going down to 
Samaria. He helped him by partaking of the feast which Ahab 

rovided. ‘These were the first steps; and in so doing, Jehoshaphat 
committed himself. He first joined afiaity with Ahab, before Abab 
thought of asking him to go up and fight with him at Ramoth-gilead. 

or professors of religion, in any way to cast in the weight of their 
ipfluence on the side of the ungodly, is to help the ungodly. This 
is just such help and countenange as the haters of truth desire, and 
in view of which they feel greatly strengthened and encouraged. 

6. Professors of religion help the ungodly when they do any 
thing to weaken and discourage those who mean faithfully to di fend 
the truth. It is always an ultimate object with the ungodly to weak- 
en, discourage and silence those who defend the truth. At this they 
are always aiming. If therefore, professors of religion do any thing 
toward effecting this object, the ungodly say in their hearts, ‘ This 
js just as we would have it; by the aid of professors of religion, 
we shall eventually secure just what we have been seeking.” Indeed, 
the truth has never been driven from any place where it has been 

reached, unless by the aid of professors of religion; but when it ig 
| ne from any place, it is always what the ungodly desire. For 
rofessors of religiop, therefore, tq withhold their support from 
ose, who faithfully defend the truth, or do any thing to weaken 
their hands, or discourage their hearts, is effectually to help the 
ungodly. It is doing just what the ungodly wish them to do; and 
it is doing more to strengthen the hands of the wicked, than the 
wicked can do for themselves. 

7. Professors of religion may help the ungodly by conformity ta 
the world. The apostle says to Christians, “‘ Love not the world, nei- 
ther the things of the world. If any man love the world, the love 
of the Father is not in him.” Another apostle says, ‘“ Know ye not 
that the friendship of the world is enmity with God? Whosoever, 
therefore, will be the friend of the world is the enemy of God.” 
Conformity to the world, therefore, on the part of professors of re- 
ligion, always helps the ungodly ; for ungodly men make this world 
their portion. When professors of religion manifest a worldly spirit, 
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they help the ungodly; for the ungodly are worldly minded. So 
likewise, when they manifest a covetous spirit, which is the essence 
of idolatry. When they are attached to the fashions, or are govern- 
ed by the maxims of the world; they help the ungodly. When 
they are light and vain in their convesation, they help the ungodly ; 
who love to see them light and vain in their conversation. Indeed, 
any thing of a worldly nature, in professors of religion, tends to help 
the ungodly. 

8. Professors of religion may be said to help the ungodly, when 
they are guilty of manifest violations of the divine law. The ungod- 
ly are eagle-eved to discern such failings in religious professors ;— 
and always feel themselves strengthened and encouraged by their 
disobedience. If professors of religion violate the Sabbath, the un- 
godly feel themselves strengthened and encouraged. If they violate 
our Saviors golden rule, and neglect to do unto others, as they 
would have others do unto them; they help the ungodly. So of 
any other divine precept of either the law or the gospel. If profes- 
sors of religion are loose in their conduct, they always encourage and 
strengthen the ungodly. 

9. Professors of religion may be said to help the ungodly, when 
they neglect positive duties. ‘The ungodly are always quick to dis- 
cern such neglect, and they always mean to turn it to their own 
advantage. They are well aware of the covenant engagements of 
Christian professors; and they know very well when those en- 
gagements are violated. If professors ot religion neglect to attend 
public worship, or family devotion, or the religious training of their 
children, or withhold their aid for the support of the gospel, or live in 
the neglect of any other positive duty of the gospel, they afford ef- 
ficient aid to the ungodly. ‘They cast the weight of their influence 
into the scale of wickedness, and strengthen the hands and encour- 
age the hearts of the workers of iniquity. 

“| now proceed to show, 

iI. That God is exceedingly displeased with those professors of: 
religion who help the ungodly. ‘ And Jehu the son of Hanani the 
seer went out to meet him, and said to king Jehoshaphat, Shouldest 
thou help the ungodly, and love them that hate the Lord? therefore 
is wrath upon thee from before the Lord.” IfGod had not beenfgreat- 
ly displeased with Jehoshaphat for helping the ungodly, he would 
not have thus addressed him by the mouth of his prophet. But 
Jehu expressly said to the king, ‘ Therefore is wrath upon thee 
from before the Lord.” In like manner is God displeased with 
other professors of religion, who help the ungodly. For, 

1. Professors of religion cannot help the ungodly, in any way 
which has been pointed out, without owing that they are helping 
them. To speak in general terms, they know who the ungodly are, 
and they know when the ungodly are pleased, and when they are 
displeased. Jehoshaphat knew that Ahab was an ungodly man ;— 
that he hated the true God, and the true religion; that he was an 
jdolater ; and that he was doing every thing in his power to exter- 
jninate the true worship, and the true knowledge of the true God 
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from the land. Hence Jehoshaphat could not go down and help 
Ahab, without knowing, that he was helping a wicked man. He 
knew, that, by joining affinity with Ahab, going down to visit him, 
eating at his table, and going with him against Ramoth-gilead, he 
was strengthening the hands of the wicked and weakening the hands 
of the righteous; encouraging idolaters, and discouraging the friends 
of true religion. So of professors of religion in general. ‘They cannot 
do those things, which are generally pleasing to wicked men, without 
knowing that they are helping the ungodly. In helping the ungodly, 
therefore, in the various ways, which have been pointed out, professors 
of religion must knvw what they are doing. ‘They know that the ungode 
ly hate the truths of the gospel, that they are opposed to those wha 
defend the truth; and that it is their ultimate aim to exterminate 
the true knowledge of the ouly living and true God. It is not strange, 
then, that God should be exceedingly displeased with those wha 
help the ungodly ; because they help them knowingly, being acqaint- 
ed with their real character, and the main objects of their pursuit, 

2. God is exceedingly displeased with those professors of religion 
who help the ungodly, because they cannot help the ungodly, in any 
of the several ways, which have been pointed out, without knowing 
that they are dving wrong. Jehoshaphat unquestionably knew, 
that he was doing wrong when he went and assisted Ahab. This 
is evideut from the prophet’s addressing himself so directly to his 
conscience. ‘“ Shouldest thou help the ungodly, and love them who 
hate the Lord?” ‘This was the same as to appeal directly to the 
conscience of Jehosh iphat, and to ask him, ‘Is it right for thee to help 
the ungodly, and love those whu hate the Lord?’ The eonscience 
of Jehoshaphat must at once have answered in the negative. He 
must have known, and the question supposes, that he must have known, 
that he did wrong in joining affinity with Ahab, and going with him 
against Ramoth-gilead. So of professors of religion in general. 
They cannot help the ungodly without knowing that they do wrong. 
If they help the ungodly by embracing false setniments, or by op- 

sing the truth, or by representing the truth as unprofitable, or by 
indifference tothe truih, or by giving countenance to those wha 
oppose the truth, or by doing any thing to weaken and discourage 
those who faithfully defend the truth or by conformity to the world, 
or by violations of the divine law, or by neglect of positive duties ; 
they must know that they are doing wrong. They sin with their 
eyes Open, or against the convictions of their own consciences.—- 
But, those who sin with their eyes open, must be exceedingly dis- 
pleasing to God. This was true af Jehoshaphat; *‘ therefore,” 
said, the prophet, ‘‘ is wrath upon thee from betore the Lard.” 

3. God is exceedingly displeased with professors of religion when 
they help the ungodly, because when they help the ungodly, they 
do far more injury to the cause of truth and righteousness, than 
the ungodly themselves can do by helping one another. The un- 
godly care little, comparitively, for help from their own class, if they 
can only obtain help from professors pe forte Ahab felt himself 
a thousand fold more strengthened and encouraged in his wicked-- 
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ness, by the assistance of Jehoshaphat, than he would have done, 
had he received assistance from all the heathen round about him: 
He knew, probably, that Jehoshaphat was a pious king, and there- 
fore he felt greatly encouraged, when Jehoshaphat joined affinity 
with him, and quite safe, when he went up with him against Ra- 
moth-gilead. So, when professors of religion help the ungodly, they 
do unspeakably more toward injuring and pulling down the cause of 
truth, than all that the ungodly can do by helping one another. No 
wonder, therefore, that God is greatly displeased with peofessors of 
religion when they are disposed to help the ungodly. It is then 
Christ is wounded in the house of his friends; and there are no 
such wounds as these, so grievous and painful to be borne. Hence, 
the Psalmist speaks prophetically, ‘For it was not an enemy that 
reproached me ; then could [ have borne it: neither was it he that hated 
me that did magnify himself against me ; then I would have hid myself 
from him: But, it was thou, a man mine equal, my guide, and mine 
acqtiaintance. We took sweet counsel together, and walked unto the 
house of God in company.” Another prophet says, ‘And one shall say 
unto him, What are these wounds in thy hands? Then he shall answer, 
Those with which I was wounded in the house of my friemds.”’ It is ut- 
terly impossible for professors of religion to help the ungodly, there- 
fore, without doing far more injury to the cause of Christ, than the 
ungodly can do by helping one another. 

4. God is exceedingly displeased with professors of religion when 
they help the ungodly ; because such help is manifest rebellion 
against his government. No one can join in allegiance with the 
enemies of God, without acting the part of enemies; and the ene- 
mies of God are always rebels against his government. Ahab was 
an idolater ; and idolatry is rebellion against God. It was impossi- 
ble fur Jehosaphat, therefore, to join affinity with Ahab, without giv 
ing Coutenance to his idolatry and being guilty of rebellion himself, 
God, by the mouth of the apostle, says, ‘‘ Be not partakers of othe# 
men’s sins.” Again, the apostle says, ‘‘ What concord hath Christ 
with Beliel? and what communion hath light with darkness? and 
what fellowship hath righteousness with unrighteousness ? and what 
agreement hath the temple of God with idols?” It is manifestly 
impossible for professors of religion to help and co#ntenance the 
ungodly, without participating in their rebellion against God. 
Hence, God must be exceedingly displeased withthe wicked, when- 
ever they help the ungodly. On this account Jehoshaphat was 
pointedly reproved in the words of the text. ‘‘ And Jehu the sor 
of Hanani the seer went out to meet him, and said to king Jehosha« 

hat, shouldest thou help the ungodly, and love them that hate the 
d? therefore is wrath upon thee from before the Lord.” 


IMPROVEMENT. 


1. kt appears from the subject of this discourse, that even good men 
sometimes help the ungodly, and in that way displease God. The 
best of men in this world, are imperfect. They are liable to be 
drawn astray, and to do many things which they ought not to do. 
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They sometimes violate the divine law ; are sometimes light and vain 
ih their conversation; sometimes grow cold respecting truth and 
duty; sometimes indulge a worldly and covetous spirt ; sometimes 
consider errors and sins of little or no importance, and desire to 
cover, with the broad mantle of infidel catholicism every thing which 
costs them any self-denial either to resist or condemn; and some- 
times, by unholy alliances, and conniving at anti-Christian princi- 
ples, give countenance to the men, the things, the maxims and the 
pursuits of this world. When they do this, they have left their first 
love, wound Christ in the house of his friends, and help the ungodly. 
This was the case with Jehoshaphat. He was a good man, but im- 
perfect. Accordingly, he joined affinity with Ahab, and helped 
that vile and idolatrous king, who had ever been doing every thing 
in his power to subvert and eradicate the worship of the true God; 
and the true religion from the whole land of Israel. ‘This conduct 
of Jehoshaphat, though a good man, was exceedingly displeasing to 
God. Accordingly, when he returned from Ramoth-gilead to Jeru- 
salem, ‘‘ Jehu the son of Hanani the seer went out to meet him, 
and said to king Jehoshaphat, Shouldst thou help the ungodly, and 
love them that hate the Lord? therefore is wrath upon thee from 
before the Lord.” That Jehoshaphat was a good man, is evident 
from what is said of him in the holy scriptures. It is said that, in 
general, he did what was right in the sight of the Lord ; and in the 
verse immediately following the text it is added, “ Nevertheless, 
there are good things found in thee, in that thou hast taken away 
the groves out of the land, and hast prepared thy heart to seek God.” 
{t is evident, then, that even good men do sometimes help the un- 
godly, and bring upon themselves great wrath from before the Lord: 

2. It is evident, in view of what has been said on this subject, 
that, when good men help the ungodly, they are no more to be 
countenanced than wicked men. Many persons think, if they can 
only have the authority of good men, in any course of conduct, they 
are perfectly safe, in persuing that course themselves. Hence it is, 
that good men, and pious ministers, when they do wrong, do a 
thousand times more mischief than wicked men. The example of 
pious Jehoshaphat, in helping the ungodly, when he made affinity 
with Ahab; and went up against Ramoth-gilead; was adapted to do 
vastly more mischief, and injury to the cause of true religion; thant 
if he had been an ungodly wretch himself. Hence, God was great- 
ly displeased with Jehoshaphat; his conduct was not to be counte- 
nanced, nor his example to be followed, though he was a good man. 
No one could give countenance tothe example of Jehoshaphat, with- 
out indirectly, at least, helping the ungodly. But ‘ shouldest tiiou 
help the ungodly; and love those who hate the Lord? therefore is 
wrath come upon thee from before the Lord.” Suppose however, 
that one, who had been scrupulous about helping Ahab himself, had 
been influenced by the conduct of Jehoshaphat, how natural would 
it have been for him to argue or reason with himself in the follow- 
ing manner: ‘ Truly I cannot go and join affinity with Ahab myself; 
I should not have even thought of it myself alone ; but now there 














1836.] WHO HELP THE UNGODLY. 15s 





is good king Jehoshaphat, so pious, and so godly, thinks it right to 
help Ahab; it cannot, therefore, be any harm for me. At least, I 
shall be perfectly safe in going and joining good king Jehoshaphat’s 
army! But, recollect, that God says to good king Jehoshapat, 
“Shouldset thou help the ungodly, and love them that hate the 
Lord! therefore is wrath upon thee from before the Lord.” How, 
then, can it be right for me to go and join even good king Jehosha- 
phat’s army, while he and his army are helping the ungodly, and 
going up with wicked, idolatrous Ahab against Ramoth-gilead to 
battle? If it is wrong for Jehoshaphat to help the ungodly; it is 
wrong for meto help good king Jehoshaphat, and the good men in 
his army help the ungodly. To countenance good men in doing 
wrong, has always done vastly more toward corrupting the church 
than to countenance wicked men. For, the piety of good men gen- 
erally gives weight to their example ; while the wickedness of un- 
godly men tends to destroy the force of theirs. The temporizing 
course of pious ministers, in being governed by the doctrine of ex- 
pediency, and in helping the ungodly, has done more toward cor- 
rupting the church, than perhaps all other means united. It was 
this, in the fourth and fifth century, which prepared the way for the 
reign of the man of sin, and laid a foundation for the horror and 
superstition of the dark ages. It has been owing to the example of 
pious ministers, and the countenance which they have given to in- 
fidel sentiments, that Arminian doctrines and the new measures, 
have, within a few years, spread through the country. Is it not 
abundantly evident, then, that when good men help the ungodly, 
they are no more to be countenanced than wicked men? Those 
who enlist in Jehoshaphat’s army, even in good king Jehoshaphat’s 
army, while he is helping Ahab, are helping Ahab themselves. But 
“shouldest thou help the ungodly, and love them that hate the 
Lord?” Is it right? ‘‘ Therefore is wrath upon thee from before 
the Lord.” If we are to be guided by the example or opinions of 

ood men, rather than by the authority of God’s word; we may 
ind sufficient authority for all the wickedness, that has ever been 
practiced on earth. We have the example and authority of good 
old Noah, for using wine, until he is drunken, and is indecently ex- 
posed within his tent. We have the authority of pious Lot for the 
same offence, and the additional crime of incest with his two daugh- 
ters. We have the example of Abraham, the friend of God and the 
father of the faithful, for going in unto Hagar, Sarah’s maid. We 
have the authority of Jacob, one who wrestled with God, and pre-e 
vailed, for having at first two wives, and then four, all of whom were 
living at one time. So we have the example of Solomon, the wisest 
of men, for the sin of idolaty, in addition to the sin of polygamy. 
Indeed, it requires more vigilance to guard against the bad example 
and erroneous sentiments of good men, than it does to guard against 
the bad example and erroneous sentiments of bad men. When 
good men help the ungodly, therefore, we cannot give them coun- 
tenance, without doing wrong and incuring the holy displeasure of 


an infinitely holy God. 
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3. In view of this subject, we have reason to conclude, that when 
the conduct of professors of religion is generally pleasing to wicked 
men, their conduct is wrong. This is almost a certain test. It is 
true, that individuals among the ungodly, may, from interested and 
selfish motives, be pleased with the conduct of individual professors 
of religion, when they do right. But, this is very different from re- 
ceiving the general approbation of wicked men. We may have the 
assurance, that when ungodly and unprincipled men are generally 
pleased with the conduct of professors of religion, their conduct is 
wrong, and they are either directly or indirectly helping the ungod- 
ly. For instance; let any professor of religion, or any minister of 
the gospel pursue such a course as is generally pleasing to men of 
intemperate habits; and we need no other evidence, that the con- 
duct of such professor of religion, or such minister of the gospel is 
wrong, and that he is helping the ungodly. Let the conduct of 
any professor of religion or of any minister of the gospel be such, as 
generally to please men of infidel sentiments; and we need no more 
direct evidence, that his conduct is wrong, and that he is, either di- 
rectly or indirectly, helping men of infidel sentiments. Let the con- 
duct of any professor of religion or minister of the gospel be gener- 
ally pleasing to the infidel society of Freemasons; and we need no 
better evidence, that he is either directly or indirectly helping the 
ungodly, and aiding to build up an infidel institution. Now, I ap- 
peal to the reason and conscience of my hearers, if this is not, to 
say the least, an almost infallible test? Let the conduct of any pro- 
fessor of religion or minister of the gospel be such as is generally 
pleasing to any class of ungodly and unprincipled men; and is it 
not a sure sign that his conduct is wrong, and that he is, either di- 
rectly or indirectly helping the ungodly? But, I have the authority 
of God’s word for this position. ‘ The friendship of the world,” 
that is, of ungodly men, “ is enmity with God. Whosoever, there- 
fore, will be the friend of the world,” that is, of ungodly men, “‘ is the 
enemy of God.” When the conduct of Jehoshaphat is manifestly 
pleasing to Ahab; Jehoshaphat’s conduct is wrong, and he is help- 
ing the ungodly. ‘Sinners love those who love them.” ‘ The 
friendship of the world is enmity withGod.” ‘ Wounto you, when 
the world of ungodly men speak well of you ; for so did their fathers 
unto the false prophets.’ Any class of ungodly men, are never 
pleased, as a class, with the conduct of professors of religion or of 
ministers of the gospel, unless those professors of religion or minis- 
ters of the gospel are helping that class of ungodly men. It was 
on this account, that God denounced a wo, by the prophet Ezekiel, 
against certain women in the Jand of Israel, who pretended to proph- 
ecy. Their instructions were such as to please, and strengthen the 
hands of the ungodly, and greatly to dishearten and scatter the peo- 
ple of God. ‘“ Likewise thou son of man, set thy face against the 
daughters of thy people who prophecy out of their own heart; and 
ppm thou against them. And say, Thus saith the Lord God; 

o to the women that sew pillows to all armholes, and make ker- 
chiefs upon the head of every stature to hunt souls! Will ye hunt 
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the souls of my people, and will ye save the souls alive that come 
unto you? And will ye pollute me among my people for handfuls 
of barley and for pieces of bread, to slay the souls that should not 
die, and to save the souls alive that should not live, by your lying to 
my people that hear your lies? Wherefore thus saith the Lord 
God ; Behold [ am against your pillows, wherewith ye hunt the 
souls‘to make them fly, and I will tear them from your arms, and 
will let the souls go, even the souls that ye hunt to make them fly. 
Your kerchiefs also will I tear, and deliver my people out of your 
hand, and they shall be no more in yuur hand to be hunted ; and ye 
shall know that [am the Lord. Because with lies ye have made the 
heart of the righteous sad, whom I have not made sad ; and strengthened 
the hands of the wicked, that he should not return from his wicked way, 
by promising him life; therefore ye shall see no more vanity, nor 
divine divinations ; for I will deliver my people out of your hand: 
and ye shall know that I amthe Lord.” Such is the word of God ; and 
it evidently sanctions the sentiment, which I have here stated, that 
when ungodly men are generally pleased and strengthened by the 
conduct of professors of religion, their conduct is decidedly wrong. 
But, my brethren, I can give you a fair illustration of this sentiment, 
in my own case.—When I was wickedly ensnared, and decoyed in- 
to the infidel institution of Freemasonry, — for which I desire re- 
newedly and ten thousand times to humble myself before God, — it 
was apparent that infidels were pleased. Their hands were strength- 
ened, and they exulted. At the same time,— though I was then ig- 
norant of the circumstances,—I am not now ignorant, that the hearts 
of many of God’s people were wounded and made sad. When I left the 
institution, and avered, that it fostered infidelity and ought not to be 
countenanced by the church, infidels were angry, and they retain their 
anger to thisday. Now, when ungodly men, ofa certain class, were so 
generally pleased and gratified with my becoming a Freemason, did it 
not carry evidence upon its very face, that I was doing wrong, and;help- 
ing the ungodly ? J consider it to be so, and know it to be so; and for 
that very cause I feel it my duty most freely again, this day, to hum- 
ble myself before my brethren and my God. Now if I were again 
to change my ground, and relinquish my opposition to the infidelity 
of Freemasonry; though I should expect, that infidels would despise 
me, I should, at the same time have reason to believe, that they 
would again be pleased and erult. Here, then, is a fair illustration ; 
and I wish it to be deeply impressed upon the minds of all porfessors 
of religion, that when their conduct is generally pleasing to any 
class of ungodly men, their conduct is in itself wrong. They are 
then making the heart of God’s people sad, whom he has not made 
sad, and strengthening the haads of the wicked, that he should not 
return from his wicked way. 

4. It is evident from this whole discourse, that professors of reli- 
gion are always doing either good or injury to the cause of Christ. 
They are always, by their conduct and conversation, either helping 


the people of God,-or helping the ungodly. There is no such thing 
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as neutrality in the case. Professors of religion cannot be on two 
sides at one and the same time. They must act either for God, or 
against him. Hence, Christ says, ‘‘ No man can serve two masters : 
for either he will hate the one and love the other; or else he will 
hold to the one and despise the other. Ye cannot serve God and 
mammon.” “He that is not with me, ‘is against me; and he that 
gathereth not with me, scattereth abroad.” Professors of religion 
are like a city set upon a hill, which cannot be hid. They are also 
said to be the salt of the earth; “ but if the salt have lost his saver, 
where with shall it be seasoned? It is thenceforth good for nothing, 
but to be cast out, and to be trodden under foot of men.’”’ This is 
a serious consideration to professors of religion, that they are always 
doing either good or hurt. (Their conduct is always scrutinized, 
and the weight of their influence is always either on the right side 
or on the wrong side; either for God, or against him. 

5. This subject is exceedingly selemn and pertinent to the occa- 
sion on which we are convencd.* It presents a fair opportunity for 
all the members of this church to examine their hearts, and to 
humble themselves before God. Doubtless, my brethren, we have all 
done many things, at many times, to help the ungodly. Let us, 
then, be disposed to apply such portions of this discourse to our own 
characters and conduct, as we are conscious belong to us individually. 
I have sometimes been charged with preaching personally ; but I 
have never preached personally in the common aeceptation of the 
term. I have never, in the course of my preaching, either prepared 
or delivered a sermon with particular reference to any one individ- 
ual. There is a sense, however, in which I always mean and aim 
to be personal. I always desire, that every portion of truth may be 
received and applied by individuals to themselves, which is_ properly 
adapted to their own character and condition. I seldom if ever 
preach a sermen, in which I do not apply some portion of it to my- 
self; and I seldom if ever preach a sermon, in which I do not think 
and intend that some portion of it shall apply to every individual in 
the gengregation. What that portion is, I do not pretend to deter- 
mine, It seriously becomes every one, theretore, to hear for himself 
and not for others, and be willing that his own character should be 
weighed in the balance of eternal truth. 

Finally. 1f God is greatly displeased with those professors of re- 
ligion who help the ungodly ; then the conduct of professors of reli- 
gion will not excuse the ungodly themselves. Wicked men gener- 
ally intend to screen themselves behind the inconsistent conduct of 
Christian professors. But, if God will not excuse Jehoshaphat for 
helping Ahab; then it is vain for Ahab to think of strengthening 
himself by the presence and aid of Jehoshaphat. He may even go 
up with good king Jehoshaphat to Ramoth-gilead, and say to him, 
**I will disguise myself, and enter. into the battle, but put thou on 
thy robes ;”’ but still the corrupt and idolatrous king shall neither be 
safe nor prosper. God shall direct the arrow of the.archer, who 
draws his bow at a venture, and Ahab shall fall. 


* Aspecial Fast, appointed and holden by the Church in North Wren: 
sham, March 17, 1836. . Por 
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For the New-England Telegraph. 


ARE THE DECREES OF GOD CONSISTENT WITH THE MORAL 
AGENCY OF MAN? 


Tuts question has in various ages, excited much attention, much 
discussion, much caviling, and much irritation. It must then be 
of some importance. But I shall not dwell on it long. Let us 
come to it with minds open, and honest, examine it cordially, form 
a solid opinion, and lay it aside as settled forever. 

Some profess to believe the doctrine of God’s decrees; but deny 
the doctrine of man’s moral agency. On the other hand, some pro- 
fess to believe that man is a moral agent; but deny that God has 
established any purposes, which involve the existence, character, 
and final destination and condition of moral agents. All these think 
the two doctrines to be totally inconsitent with each other. My 
grand question is, Are both doctrines true? 

First, are men free mora! agents? What is a. free agent? One 
who exercises choice. What is a moral agent? One who is prop- 
erly accountable for his affections, designs and actions. I am now 
prepared to answer the question in the affirmative. Mankind are 
Sree moral agents. For, 1. They treat themselves as such agents. 
How often are men reproaching themselves for not having acted 
otherwise. They are therefore conscious of free moral agency.— 
2. Mankind universally treat each other as such agents. This 
needs no proof. Herein the most obstinate fatalist, in his daily 
practice, annuls his theory. All men, however they differ in other 
things, agree in treating each other as free moral agents.—3. God 
treats men as free moral agents. He does this by his providence 
in giving approving feelings, and many other blessings to the virtu- 
ous, and in bringing remoyse and calamity on the wicked. He 
does this also, by all the commands, invitations, promises, and 
threatenings, addressed to men in the Bible. Who then can dis- 
pute this doctrine? Nothing is more plainly and evidently true. 
This point, then, surely is settled. 

But, is the doctrine of God’s eternal purpose respecting all things, 
true also? Do not now hastily answer in the negative ; but inquire 
a little first. Did God, before the world began, know all things, 
which, in relation to us, are past, present, andtocome? No doubt 
he did. Who would worship a God of limited knowledge? In- 
quire again. Cuuld God ever know any thing that was not then cer- 
tain? Surely not. Any thing not certain, might be an object of 
conjecture; but not of knowledge. We now arrive at the third and 
last question, which settles the point. Who was there to establish 
the certainty of those things, which God, in the early ages of eter- 
nity, knew would certainly take place? Surely none but himself. 
There was no other being to determine the future existence of 
things, and reveal them to him. He was before all things and by 
him all things consist. We are then under the necessity of ac- 
knowledging, that, in his infinite goodness and wisdom, God pur- 
posed the future existence of all things, and for this, and no other 
reason, could they be certain, or foreknown. These two things 
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then we find true, that man is a free moral agent, and that God in 
eternity formed a plan, embracing whatever should exist. Now two 
truths can never be inconsiste:t with each other, whether we, whose 
knowledge is limited, can ever see this consistency or not. ‘To te 
able to see the harmony of the two truths, just proved, we must pa- 
tiently wait, till we have greatly advanced in intellectual stature. 


LOGAN. 


From Human Rights. 
SLAVERY IN THE DISTRICT OF COLUMBIA. 


Reaper, did you ever hear of the barracoons, the slave factories, 
on the coast of Africa ?—They are the places where the slaves are 
collected and put into “ safe keeping, till they can be shipped off 
for sale in certain Christian countries. Abominable nests of pirates! 
An armed vessel is thought to doa noble deed when it breaks up 
one of these etablishments. Well, right under the windows of our 
capitol—under the folds of our star-spangled banner—are a number 
of just such places. Private slave factories. And that is not all, 
the public prisons have been perverted to the same purpose.—Slave- 
traders are licensed in the District for 400 dollars apiece. Slave 
ships sail regularly from the District to New Orleans, twice a month. 
If this is not a shame and a grievance, we should like tu be told 
what could be. Shall it be borne, while we have tie power to put 
a stop to it? The slaveholders of the south deny our right to peti- 
tion on this subject. We may petition for a redress of our own 
grievances, they say, but we have no business to meddle with the 
concerns of the District. Indeed, is it nothing to us, then, whether 
half the population of our seat of government are the enemies of 
their country? For slavery in the states, the people of the states 
must answer, but for slavery in the District of Columbia, the whole 
people of the United States must answer. The Constitution makes 
them alone answerable. As a part of the people we are not only 
permitted, but we are bound to interfere. We are bound ta pro- 
tect the rights of a/l the inhabitants of that ten miles square. We 
are bound to vote, that man shall not sell man in the shambles there. 
We are bound to vote, that men shall not be sold there to pay jail 
fees. Those who would frighten us from giving such votes there, 
insolently infringe our rights. ‘They might as well come into our 
elections here at home, and dictate to us whom to vote for and whom 
not.—They tell us about the ‘ compact,” the “ constitution,” and 
threaten to break away from it, if we presume to exercise the rights 
we hold under it. Shall the south, after giving us, under her own 
hand and seal, a part in the “ exclusive” control of the District of 
Columbia, forbid us to take that part?) If we yield this to her im- 
perious demand, there is not a right held under that constitution 
which we do not hold at her mercy. 

We shall not leave our consciences in the keeping of the south 
in this matter. We have not only rights at stake but duties to per- 
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form.—Under the broad shield of the constitution we take the part 
of the slaves of the District.-—-They shall never lack our efforts nor 
our votes till they are as free as ourselves. We ask the reader to 
weigh the facts which follow : 


KIDNAPPING IN THE DISTRICT OF COLUMBIA. 


The following facts and statements may be relied upon as rigidly 
correct, having been ascertained by thorougtt investigation upon the 
spot : 

; Color, by the laws, being made prima facie evidence of slavery, 
free persons of color are often kidnapped and hurried away Leyond 
the possibillity of rescue. ‘The following are some of the ways in 
which the kidnappers do it: 

They seize them by open violence, tear up their free papers, 
and then hurry them away. 

2. Sometimes they hire a free colored girl or boy — for instance, 
to go on an errand to some place, and there seize them and send 
them immediately to the south. ‘ 

3. Sometimes they accuse them of some crime, theft, for instance, 
and then take measures, after the arrest, to destroy their free papers, 
to hurry them off into slavery at once, or secure their public sale as 
runaways. A gentleman states the following: ‘‘One Benedict 
Herbert, now about fifty years of age, was some time since taken up 
by some of the constables, (for they are sometimes occomplices in 
these horrid acts,) on the charge of theft. He was free and insisted 
on his innocence. It was about twilight. ‘I‘hey hurried him off, 
not to jail, but to a house on Seventh street, then occupied by Mr. 
Robey, and lodged him in the garret which was used as a prison 
for carrying on the slave trade. In the mean time they sent a col- 
ored man, who was in the secret, to say to the woman that kept it, 
that he had been seized as a runaway, and to pretend to desire his 
free papers to get his liberty. She was on the point of giving them 
to him, but suspecting that all was not right, refused. During the 
night, Herbert tore up his blanket, made it into a rope, let himself 
out of the window on to a shed, and so escaped, though at the ex- 
pense of an injured limb. Otherwise it is not improbable that other 
means would have been used to get at and destroy his free papers, 
and hurry him off into hopeless bondage.” 

4. Sometimes the kidnappers make out false sales to each other, 
and colored men are seized and hurried into slavery under cover of 
these. 

5. Sometimes they effect their object by perjury, as in the follow- 
ing case, stated at the new England Convention, May, 1834, by Mr. 
Abner Forbes of Boston, and as occurring within his own knowl- 
edge: “A man, named Laskey, having disipated his money, took 
this method to replenish his pockets. He procured a news paper, 
containing an advertisement of a runaway slave, and presenting 
himself before a judge of the United States Court in the District, 
made oath that a certain free colored man, residing there, was the 
slave intended by the advertisement. ‘The accused was brought 
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before the judge, and upon the testimony of this miscreant and an 
accomplice, he was judged a slave, and carried south into perpetual 
slavery.” 

6. Sometimes persons having only a limited time to serve are 
sold to the slave-traders to go south, and thus kidnapped into slavery 
for life. Thus, in the words of a gentleman in Washington, Mr. 
Phelps states the following : “ Barbara, a colored woman, by the will 
of her master was to be free at the age of 23—was sold to a man by 
the name of D at the Navy Yard, Washington City— by him 
sold to N. G., and by him sold to a man named Moss, or Maus. 
She was kept till she was 33, instead of 23, and then, by the terms 
of sale to all these persons, was to be free in 1833: but instead of 
freedom, she was sold to the traders, sent south, and now is ina 
state of bondage for life. When her last master (Maus) first attempt- 
ed to sell her to the negro-traders, he gave her a letter, informing her 
he wished to hire her out by the month. She, not being able to 
read, showed her letter to find out where the man lived, that her 
master had hired her to, and was told that he was a negro-trader. 
She then ran off, and when taken in by some friends in Washington, 
her back was so cue and mangled by whipping, that she was entirely 
unable to work. Her linen was sticking to the sores on her back 
’ so that it could not be got off!” 
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REVIEW. 


Awrut Disciosures or Marta Monk, as erhihited in a Narra- 
tive of her sufferings during a residence of five years asa Novice, 
and two years as a Buack Nwn, in the Horer Dieu Nunnery at 
MonTREAL. 

“ Come out of her, my people, that ye be not partakers of her sins, and 

that ye receive not of her plagues.’”’—Rev. xviii. 4.—New-York : 

| Published by Uow & Bares, No. 18 Chatham-street, 1°36.— 

pp. 231. 

The sensation which the publication of this book has produced, 
both in Canada and the United States, is one of no ordinary char- 
acter, and precisely corresponds with what might naturally be expect- 
ed from the character of the book itself. The ‘‘ narrative’ purports 
to be a plain and simple statement of facts; but those facts are of 
such a nature as to involve the whole system of conventual disci- 
pline and seclusion in guilt of the blackest kind and crimes of the 
deepest dye. Indeed, if these ‘‘ Disclosures’? are worthy of credit, 
there should no longer remain a doubt in the minds of Protestants, 
that every nunnery is a brothel, or that every system of monastic ed- 
ucation is a system of pollution and murder. It would appear from 

Maria’s account, that in those institutions, ‘ mischief is verily fram- 

ed by law,’ and that Papists make it their chief end and aim not only 

to sin by rule, but to entrench themselves in their strong holds of pol- 
jution, under the awful sanctions of religion. It must be admitted, 
then, that a vast deal is depending upon the truth or falsehood of 
these disclosures; for, if they are true, the moral character of con- 
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vents, in this country at least, must be set forcwcr at rest; if false, 
it will prove, that, in one instance, if no more, papists have been vilely 
and unjustly slandered. Assome, therefore, have not merely doubted 
but d-nicd the truth of the ‘ Narrative,” | shall devote a little time 
to consider the evidence in favor of its authenticity, before 1 make 
any extracts from its pages.. 

1. ‘The Narrative is simple and unadorned. There appears no 
effort at telling a-marvelous story, or desire to put the readers credu- 
ity to the stretch. Every thing in the compass of the “ narrative,’’ 
seems, at least, to be within the bounds of possibility. This is a 
characteristic, which does not usually appear in works of fiction. 
Error, in point of fact, as well as sentiment, is always “ fated torun 
crocked.”? ‘There is always something in works of fiction, which 
carries an index totheir character upon their very face. The read- 
er is constrained to say in his heart, ‘ This is morally if not natur- 
ally impossible.’ But we see nothing of this, in the disclosures of 
Maria Monk. There appears nothing self-contradictory ; no over- 
strained effort to make herself believed ; but her tale is simple, plain 
and unvarnished ; just what we should reasonably expect from one 
who was telling the truth, but wholly ulike what we should an- 
ticipate from the fabricator of a false, malicious, or even wanton 
libel. 

2. The description given by Miss Monk corresponds with the 
general character of convents in Europe. The structure, avenues 
and passages of the ‘‘ Black Nunnery,” she has described with too 
much minuteness and particularity to have been taken from a de- 
scription of any institution of thé kind in Europe ; and yet there. is 
such a similarity, as to render it certain, that their conveniences 
are similar, and their objects the same. Miss Monk states, that the 
priests always find admittance within the walls, and to the various 
apartments of the convent, at any hour, either by day or by night; 
and even Papal writers have adinitted the same fact of nunneriesin Eu- 
rope. Miss Monk describes a subterranean passage through which the 
priests entered from the ‘‘ Congregational” to the “ Black Nunne- 
ry ;’’ and it isa well attested fact, that monasteries and vunneries 
in Europe have always been connected by subterranean passages. 
These avenues have been so constructed, that the monks could 
pass from the monastary into the convent, whenever they pleas- 
ed, and without being discovered by ‘the world.” It has, like- 
wise, long been proved to be a doctrine of the Roman Charch, that 
the highest virtues of a nun, consists in yielding her desires and 
person to the uarestrained authority and indulgence of her confes- 
sor. They are taught, that the priest cannot sin; and, therefore, 
whatever submission they yield for his gratification, is thé most ac- 
ceptable service which they can render to the Lord Jesus Christ. 
So, Maria Monk informs us, that this is a primary lesson impres- 
sed upon those who take the veil in the Black Nunnery. That 
these are general characteristics of nunneries in Europe, is abun- 
dantly testified by the most veracious and authentic writers. 

A celebrated writer,* to whom I have already been much indebt- 
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ed, who has examined into this subject very thorouglily, and always 
gives his authorities, has the following remarks respecting the une 
restrained corruptions of the monastic and conventual systems. 


“Two universal facts illustrate this hideous topic, in all its scan- 
dalous inordinacy. Convenis for the monks and their sisters are 
never widely separated. ‘Ihey cannot exist apart—where the nun- 
nery is stationed, the monastery speedily is erected. In all the na- 
tions where popery has ruled, subteraneous or other secret avenues 
of communication between the friars and their sisters, have ever 
been found. In Tuscany, they were discovered, as recorded by 
Scipio de Ricci; and in Canada, they also existed. In the very 
nature of the case, it is impossible that purity and decorum can pre- 
side among the inmates of a convent. 

“If we desire accurately to understand the character of monastic 
residences, we must examine ‘the statements made by the English 
historians, of those which were suppressed during the reign of Henry 
VIL, and of those which were unveiled in }rance at the period of 
the revolution in 1791 and 1792: and of the Spanish monasteries 
described by Blanco White; and of the Italian convents, as explor- 
ed by order of the Grand. Duke of ‘Tuscany. <A few only of the 
most decorus facts shall be stated; because to delineate the arcana of 
those “ holds of every foul spirit,” would be too offensive to be re- 
cited.” 

The author proceeds to give statements in Latin, because they 
were of too gross and disgusting a nature to be rendered in English ; 
and as the,Latin could not benefit the mere English reader, I am 
constrained to pass them over. ‘The amount of them is, that the 
secret doctrines of the monastery and convent ever have been, the 
lawfulness and even virtue of libidinous gratifications of the priests, 
monks and nuns, and thatjconvents have been to the priests and 
nuns, what common brothels are to the licentious of other classes in 
populous towns and cities. 


“ Pope Gregory, drawing his fish-pond, found more than six thon- 
sand heads of infants in it; upon which he deeply repented, and 
confessing that the decree of universal celibacy was the cause of so 
horrid a slaughter, he condemned it, adding; ‘ It is better to marry 
than to give occasion of death.”  Hulderic Epist. adv. coustit. de 
Cleric. Celib. 

“The Dominican monks, who were members of one of the most 
numerous ecclesiastical orders, had been the scandal of all Italy, 
during one hundred and fifty years, for their total corruption ; and 
their direction of the female convents had degenerated into a scene 
of the basest profligacy. Long habit had so accustomed them to 
the greatest licentiousness, that scarcely any respect for public de- 
cency remained.” Memoirs of Scipio de Ricci, Vol. I. pp. 96, 97. 

The nuns of Pistoia testified that the monks taught them all kinds 
of licentiousness, and that they should look upon it as the greatest 
happiness, that they were able to gratify libidinous passions, with- 
out being incommoded with offspring. 
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“It was necessary to raze from the foundations a monastery and 
a female convent of Carmelites, which were in fact joined by means 
of subterranean passages.” Vol. L. pp. 93, IRL. 

“The Dominician monks were all debased in the utmost moral 
and religious depravity ; which they endeavored to propagate, by init- 
iuting in the most impious materialism those nuns who were to min- 
ister to their sensuality.” ‘ The Jesuits also taught the nuns, that it 
was Virtuous indecently to expose their persons ; assuring them that 
they thereby performed an act of virtue, because they overcame a 
natural repugnance.’ Vol. I. pp. 131, 82. 

“ ‘To prove that the system of Jesuitism and monkery is the same 
in all parts of the world, the following testimony by a Hindo brah- 
min, who became a Roman priest, and migrated to Europe, was 
given no longer since than the year 1798. ‘The Roman priests in 
Indiaare like the Bonzers of Japan. ‘The nuns are the disciples of 
Diana, and their nunneries are seraglios for the monks. They were 
more often pregnant than married women in general. The Jesuits 
had become Brahmins, in order to enjoy the privileges of that caste ; 
among which were exemption from death for crime ; andthe right 
to cohabit with all women; because it is a Hindo doctrine that a 
Brahmin priest sanctifies the woman with whom he cohabits,’” 
Vol. IL. pp. 216, 217. 

“The monks, confessors of the convents, openly taught the Tus- 
can nuns atheism; encouraged the most disgraceful libertinism ; and 
filled them with impurity, sacrilege, and debauchery of the foulest 
kinds. Immorality was thus added to profanation; and corription 
brought forth impiety. By. tolerating these crimes, the pope plain- 
ly announced his indulgence of them; and by encouraging the 
commission of those iniquities, he became an accomplice.’ Vol. I. 
pp. 263, 264. ‘ 

“* The false or forced virtues of the monks and nuns are but a tis- 
sue of hypocrisy, and a stimulent to the most odious vices. The 
institutions called Virginales were schools of corruption and licen- 
tiousness ; and the svi-disant tribunal of penience is the constant 
source of infamous wickedness, by those imfamous jnglers, whose 
authority depends on the blindness of men. ‘The monks, the nuns, 
their superiors, and even the pope himself, not only tolerated these 
disorders, but took no measures to arrest the infidelity and impiety 
of those who were daily adding new victims to their atheism and in- 
ordinate voluptuousness.”’ Vol. Il. pp. 276, 277. 

These authorities are sufficient to show, that convents in the eas- 
ern world are of the same character with the one described by Ma- 
ria Monk ; and if there is any reason to discredit her account, it is 
because it does not come up tothe whole truth. 

3. That part of the ‘ Disclosures,” which purports to describe the 
interior of the nunnery, can be easily disproved if not true. Ro- 
mish priests pretend, that Maria Monk was never in the “ Hotel 
Dieu,” and they produce affidavits from certain individuals to that 
effect. If this be so, however, they can easily prove her unworthy 
of credit, by suffering the interior of the convent to be examined, 





164 REVIEW. [April, 





Tt would be impossible for her so minutely to describe the interior 
of a building, as she has professed to describe that nunnery, if she 
never svw its interior; aud she has repeatedly offered to rest the 
truth or falsehood of her “ disclosures,’ upon the accuracy of that 
description. Why then do not the priests prove their own inno- 
cence and her mendacity, by subjecting the interior of the con- 
vent tosuch a survey? ‘This they have been repeatedly challenged 
to do; but they still decline. ‘The readers of the narrative, then, 
have the right to infer, either that the affidavits which they present 
have been forged, or that their pretended authors have been bribed 
to testify against Maria. 

The negitions of the Roman priests are moreover put to the test 
by the following “ cnmstunNner,” several times inserted in the ‘“ Prot- 
estant Vindicator.” 

“ The Rami Prelate an] Priest: of Montreal: Messrs. Conroy, 
Quarter, and Schneller of New-York; Messrs. Fenwick and Byrne 
of Boston; Mr. Hughes of Philadelphia; the Arch Prelate of Balti- 
more, and his subordinate Priests, and Cardinal England of Charles- 
ton, with all other Roman Priests, and every Nun from Baffin’s bay 
to the Gulf of Mexico, are hereby challenged to mect an investiga- 

‘tion of the truth of Maria Monk’s ‘ Awful Disclosures,’ before an 
impartial assembly ; over which shall preside seren Gentlemen, three 
to be selected by the Roman Priests, three by the Executive Com- 
mittee of the N. Y. Protestant Association, and the seventh as 
Chairman, to,be chosen by the six. 

* An eligible place in New-York shall be appointed, and the reg- 
ulations for the decorum and order of the meetings, with all the other 
arrangements, shall be made by the above Gentlemen. 

* (> All communications upon this subject from any of the 
Roman Priests or Nuns, either individually or as delegates for their 
superiors, addressed to The Corresponding Secretary of the New- 
York Protestant Association, No. 142 Nassau-street, New-York ; 
will be promptly answered.” 

Now, if Maria Monk has not told the truth, let the priests meet 
this ‘ challenge,’’ and, like innocent men, submit to an investigation, 
which shall convict Protestants of both falsehood and slander, and 
set the matter forever at rest. 

4. Corroborative evidence has been furnished, that Maria Monk 
has been an inmate of the “ Hotel Dieu Nunnery” at Montreal, and 
that she has given an unvarnished and faithful narrative. The fol- 
lowing statements, taken likewise from the “ Protestant Vindicator,” 
will speak for themselves. 

“We the subscribers, having an acquaintance with Miss Maria 
Monk, and having considered the evidence of different kinds which 
has been collected in relation to her case, have no hesitation in de- 
claring our belief in the truth of the statements she makes in her 
hook recently published in New-York, entitled “ Awful Disclos- 
pres,” &c. 

* We at the same tinre declare that the assertion, originally made 
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in the Roman Catholic Newspapers of Boston, that the book was 
copied from a work entitled the ‘‘ Gates of Hell Opened,” is wholly 
destitute of foundation; it being entirely new and not copied from 
any thing whatsoever. 

“And we further declare that no evidence has y?t been produced 
which discredits the statements of Miss Monk: while on the contrary, 
her story has received, and continues to recive, confirmation from 
various sources. 

“ During the last week, two important witnesses spontaneously 
appeared, and offered to give public testimony in her favor. From 
them the following declarations have been received. The first is 
an affidavit given by Mr. William Miller, now a resident of this city. 
The second is a statement received from a young married woman, 
who, with her husband, also resides here. In the clear and repeat- 
ed statements made by these two witnesses, we place entire reliance ; 
who are ready to furnish satisfaction to any person making reason- 
abie inquiries on the subject. 

W. C. BROWNLEE, 
JOHN I. SLOCUM, 
ANDREW BRTCE, 
D. FANSHAW, 
AMOS BELDEN, 
DAVID WASON, 
THOMAS HOGAN.” 
“ciry AND COUNTY OF NEW-YORK, SS 

“William Miller, being duly sworn, doth say, I knew Maria Monk 
when she was quite a child, and was acquainted with all her father’s 
family. My father, Mr. Adam Miller, kept the Government school 
at St. John’s, Lower Canada, for some years. Captain Wm. Monk, 
Maria’s father, lived in the garrison, a short distance from the vil- 
jage, and she attended the school with me for some months, proba- 
bly as much as a year. Her four brothers also attended with us. 
Our families were on terms of intimacy, as my father had a high 
regard for Capt. Monk ; but the temper of his wife was such, even 
at that time, as to cause much trouble. Capt. Monk died very sud- 
denly, as was reported, in consequence of being poisoned. Mrs. 
Monk was then keeper of the Government House in Montreal, and 
received a pension, which privilege she has since enjoyed. In the 
summer of 1832, I left Canada, and came to this city. In about a 
year afterwards.I visited Montreal, and on the day when the Gov- 
ernor reviewed the troops, I believe about the end of August, I 
called at the Government House, where I saw Mrs. Monk and sev- 
eral of the family. I enquired where Maria was, and she told me 
she was inthe nunnery. ‘This fact I well remember, because the 
information gave me great pain, as I had unfavorable opinions of 
the nunneries. On reading the ‘‘ Awful Disclosures,” | at once 
knew she was the eloped nun, but was unalle to find her until a few 

days since, when we recognised each other immediately. I give 
with pleasure my testimony in her favor, as she is among strangers, 
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and exertions have been made against her. I declare my personal 
knowledge of many facts stated in her book, and my full belief in 
the truth of her story, which, shocking as it is, Cannot appear In- 
credible to those persons acquaimted with Canada. 


WILLIAM MILLER, 


‘Sworn before me, this 3d day ) 

of March, 1836, Bensamin D. K. 
Craic, Commissioner of Deeds, &c. § 

“The following statement has been furnished by the female witness 
above mentioned; the name being reserved only from delicacy to a 
lady’s feelings. 

‘© T was born at Montreal, and resided there until within a few 
months, and where my friends still remain. 1 was educated among 
the Catholics, and have never separated myself from them. 

“JT knew Maria Monk when quite a child. We went to school 
together for about a year, as near as I can remember, to Mr. Work- 
man, Sacrament street, in Montreal. She is about one month 
younger than myself. We left that school at the same time, and 
entered the Congregational Nunnery nearly together. I could 
mention many things which | witnessed there, calculated to confirm 
some of her accounts. 

‘I knew of the elopement of a priest named Leclere, who was a 
confessor, with a nun sent from the Congregational Nunnery, to 
teach in a village. ‘They were brought back, after which she gave 
birth to an infant, and was again employed as a teacher. 

“Children were often punished in the Congregational Nunnery 
by being made to stand with arms extended, to imitate Christ’s pos- 
ture on the cross: and when we found vermin in our soup, as was 
often the case, we were exhorted to overcome our repugnance to it, 
because Christ died for us. I have seen such belts as are mentioned 
in the ‘ Awful Diselosures,’ as well as gags; but never saw them 
applied. 

** Maria Monk left the Congregational nunnery before I did, and 
became a novice in the Hotel Dieu. IL remember her entrance into 
the latter very well, fur we hada ‘your de conge,’ holday, on that 
occasion. 

‘Some short time subsequently, after school hours one afternoon, 
while in the school room in the second story of the Congregational 
Nunnery, several of the girls standing near a window exclaimed, 
‘ There is Maria Monk.’ I sprang to the window to look, and saw 
her with several other novices, in the yard of the Hotel Dieu, among 
the plants which grew there. She did not appear to notice us, but 
I perfectly recognized her. 

“] have frequently visited the public hospital of the Hotel Dieu. 
It is the custom there for some of the nuns and novices to enter at 
three o’clock P. M., in procession with food and delicacies for the 
sick. I recollect some of my visits there by circumstances attend- 
ing them. For instance, | was much struck, on several occasions, 
by the beauty of a young novice whose slender, graceful form, and 
interesting appearance distinguished her from the re-t. On enquiry 
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Tlernt that her name was Dubois, or something like it, and the 
daughter of an old man who had removed from the country, and 
lived near the Place d’Armes. She was so generally admired for 
her beauty, that she was called ‘la belle St. Francois’ St. Francis 
being the saint’s name she had assumed in the convent. 

“{ frequently went to the hospital to see two of my particular 
friends who were novices : and subsequently to visit one who had a 
soar throat, and was sick for some weeks. [saw Maria Monk there 
many times, in the dress ola novice employed in different ways; but 
we were never allowed to speak to each other. 

“Towards the close of the winter of 1833—4, I visited the hos- 
pital of the Hotel Dieu very frequently, tosee Miss Bourke, a friend 
of mine, although I was not permitted to speak with her. While 
there one day, at the hour of ‘ covge,’ ‘ collation, which, as I before 
stated, was at three P. M., a procession of nuns and novices entered, 
and among the former I saw Maria Monk, with a black veil, &c. 
She perceived and recognised me ; but put her finger upon her lips 
in token of silence ; and knowing how rigidly the rules were enforced, 
I did not speak. 

‘A short time afterwards, I saw her again inthe same place, and 
under similar circumstances. 

‘“*T can fix the year when this occurred, because I recollect that 
the nuns in the hospital stared at a red dress 1 wore that season ; 
and | am certain about the time of year, because I left my galo- 
shoes at the door before I went in. 

‘The improper conduct of a priest was the cause of my leaving 
the Congregational Nunnery ; for my brother saw him kissing a 
female one day while he was on a visit to me, and exclaimed, ‘O 
mon Dieu! what a place you are in! if father does not take you 
out of it, [ will, if | have to tear you away.’ 

* After the last sight I had of Maria Monk in the hospital, T never 
saw nor heard of her, until after | had been for some time an inhab- 
itant of New York. I then saw an estract from ‘ Awful Disclos- 
ures,’ published in a newspaper, when I was perfectly satisfied that 
she was the authoress, and again at liberty. I was unable for sev- 
eral weeks to find her residence, but at length visited the house 
when she was absent. ‘ Seeing an infant among a number of persons 
who were strangers to me, as those present will testify, | declared 
that it must be the child mentioned in her book,.from the striking 
resemblance it bears to father Phelan, whom I well know. This 
declaration has also been made by others. 

“when Maria Monk entered, she passed across the room without 
turning towards me; but I recognised her by her gait, and when 
she saw me she knew me at once. I have since spent many hours 
with her, and am entirely convinced of the truth of her story, espe- 
cially as I knew many things before which tend to confirm the state- 
ments which she makes.’ 

‘(> It is superfluous toadd any thing to the above testimony. 
Let the Roman priests of Motreal open the Hotel Dieu Nunnery for 
our inspection, and thus confute Maria Monk: or Mr. Conroy is 
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again challenged to institute a criminal process against her, or a 
civil suit against the publishers of her volume. They dare not place 
the eloped nun or her booksellers in that “ Inquisition ;” because 
they know that it would only be “ putting themselves to the torture !”” 


In addition to the foregoing corroborative evidence of the truth of 
Miss Monk’s ‘* disclosures,” I subjoin the following extract from 
a letter, published in the Journal of Commerce. 


“cc ” 


In the first place those “ awful disclosures ” are in perfect keep- 
ing with the past history of the Romish Priesthood. 

In the second place, the conduct of the priests implicated in those 
disclosures in resisting every effort that has hitherto been made in 
order to attest their truth, or prove their falsehood, is of a marked 
character, and strongly confirmatory of the truth of Maria Monk’s 
artless narrative. An account of this will soon be given to the pub- 
lic. Inthe meantime suffice it to say, that Maria Monk spent three 
or four weeks last fallin Montreal, under the direction of two Amer- 
ican lawyers, in attempting to obtain a legal investigation, but was 
through priestly influence, effectually resisted; and this she did ‘too 

at the per ril of her life, for it was with mach difficulty as well as 
peril that she escaped mob violence offered again and again. 

Now if the priests are innocent, why should they resist a legal in- 
vestigation of their conduct? Nay, why should they not accept the 
challenge which has again and again been reiterated, to prosecute 
Maria Monk or her “publishers, for a libel, if they have been 
libeled?) Ah, they know full well, that such a prosecution would 
-be the entering wedge which would lay open that dark hot-bed of 
‘vice, called the Hotel Dieu Nunnery of Montreal. 

“The last circumstance that I would now mention, is the following 
her fear, to appear before the bar of the Almighty, without disclos- 
ing by way of confession, the substance of ber “‘ awful disclosures,” 
connected with her determination not to disclose them except at the 
moment of her death. She was a papist, and in accordance with 
papistical notions she felt herself to be more or less implicated in 
some of the crimes disclosed by her in her book, and accordingly 

she felt the necessity of sono sort of confession prior to her appear- 
ance before the bar ofGod. Now when sh» was first d.scovered in 
the woods above this city, where she had concealed herself from the 
time of her arrival ia this city, which was about ten days, by Mr. 
‘Hilliker and his hunting associates, she was on the borders of the 
grave, and she had the substance of her discourse written out, 
order to leave behind her in case she died unknown and unwept, 
which she earnestly desired and expected. But when she found 
that her discoverers were determined that she should leave the spot, 
where she had hoped to lay her bones; and go to the Almshouse, 
or somewhere else, where she might be taken care of, then in ac- 
cordance with her determination not to disclose, except at the hour 
of her death, she tore her confession to pieces, lest Mr. Hilliker and 
his associates should learn its contents, which they were: anxious 
tu do. 
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She was carried to the Almshouse. About a week before her 
canfinement she began seriously to believe that that would be thé 
liour of her death, and accoré-ngly she wrote out her confession a 
second time. She gave birth to her child and was likely to rocover 
and live. Again she made way with her written confession. But, 
some eight or ten days after this, she was given to understand by 
her attending physician, that her life was in great danger unless 
speedy relief could be obtained. She was alarmed, but what could 
she do ?—Her confession was unwritten. In these solemn circum- 
stances she determined to send for the chaplain of the Almshouse, 
the Rev. Mr. Tappan, and pour her dying confession into his ear. 
This she did, and thus for the first time divulged a part of het 
** Awful Disclosures,”’ 

** Here then, is evidence of avery high order. And now, is it pos- 
sible for any man in his senses to Lelieve, that a friendless girl, in 
a foreign land, amidst entire strangers, and but one step as she supe 
posed from the bar of her Eternal Judge, could have invented and 
divulged falsehoods so horrid and black as her awful disclosures, if 
indeed they are untrue? To me the supposition is incredible ; for 
I can conceive no possible motive which could have induced her 
thus to do. 

** Editors in general are respectfully invited to publish the forego- 
ing, both for the sake of truth, and also for the sake of a much cal- 
umniated girl, to whom America will at some future time acknowl- 


edge its obligations, J. J. SLOCUM.” 


I shall here, for the present, rest the evidence, which I deem suf- 
ficieiit to satisfy every candid reader, that Maria Monk has stated 
the truth in her ‘“‘ Awful Disclosures,” and proceed to make extracts 


from the work itself. 
[ To be concluded.) 


For the New-England Telegraph. 


SLAVERY—AMALGAMATION. 


Ma. Tuacner,—Dear Sir: —I am aware that the Telegraph— 
before it assumed its present form—was the fearless advocate of 
many of the great moral questions, which, during its existence, ex- 
cited the attention of the public mind; and I presume that it is not 
the less so avw. Knowing that the Telegraph has been the advo- 
cate of the rights of the suffering slave, and that its editor is a thor- 
ough going abolitionist; and also knowing that one great turning 
point of the controversy between Colonizationists and Abolitionists 
is predicated upon the doctrine of Amalgamation; in order to 
throw all the light possible upon this subject, I transcribe a few 
passages from a very long letter whichI have lately received froma 
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friend at New Orleans. I likewise received one the last summer, 
from the same source, from which, had I not mislaid it, I could se- 
lect some passages of importance; this I intend to do, however, 
should the letter ever come to hand. In the following extracts, L 
only give a small portion of the facts communicated to me. 
“They,” the slaves, ‘are landed in a Christian country where 
God’s words; those words, given on two tables of stone, in the 
midst of thunderings and lightenings ; are known universally. There 
they are driven to maskes; examined as to their health, strength, 
am? sounduess, like cattle; sold to the highest bidder, and put to 
Fabor they know nothimg about. Their tasks are allotted to them, 
and must be performed, or they be beaten with stripes. They 
can hold no property, and should they have a fortune given then, 
it cout not be theiws. Neither wife nor children can they hold. 
Noteven their own frecdom could they or their friends atthe highest 
price purchase, should the owner be disposed to retain them. 
When an owner is disposed to sell, he sells; and separates husbands 
and wives, parents and children. Torn from each other without 
pity or compassion! And what is-worse, masters selling their own 
children !! It cannot be denied—it is as common as slavery itself!!! 
“They are compelled, from their very situations, to break God’s 
law. OF the seventh commandment they are kept in ignorance. 
Many and strong inducements lead to the breaking it. The fe- 
mules are unprotected, and must submit to every white man. Ifa 
gentleman enters a planter’s hospitable home—for hospitable they are 
ealled—among other attentions, one cabin is pointed out to him, as 
at his service, togetheir with its inmate, a poor daughter of Africa, 
who, for aught we know, hates prostitution as much as the proud Ro- 
man, or the pious Jewess Susannah; with, perhaps, the image of some 
loved one of her own color engraven om her heart. O, ye affffeted, 
ye trodden cown race! My heart is rent with agony, when I think, 
and think I hardly dare, for fear I cannot say, Father forgive them! 
“Another strong incentive to breaking that commandment, is, 
what is required of them; especially in cities. Those wanted in 
their owners’ families, are often poorly fed and clad; and for mon- 
ey to purchase food and clothing, they will sell even their virtue. 
And no wonder; they are brought up in licentiousness, and rather 
than endure the cravings of hunger or the want of clothing, they 
will even set a snare for the unwary. Those not wanted in the fam- 
ily are hired out by the month, or have their time, as they call it ; 
paying their owners’ so much a month, and to be paid weekly. 
The price varies from $30 down to $10 per month. Some get 
themselves places, and hire by the month; but it must be done by 
consent of their owners, as any person hiring without such consent 
or knowledge, is liable to arrest. Others obtain a room and take 
washing, or any work they can do. Others again are sent about 
the streets, or stationed at corners of the streets, selling every va- 
riety of merchandise. But all must pay the sum required. Let 
what may happen, that must be paid. Even sickness is no exemp- 
tion, in many cases, unless the slave is removed tothe owner’s yard, 
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A cow-hiding is the consequence, if the sum fail. This, also, is one _ 
great cause of so much theft among the slaves, particularly among 
the men, as they have not the resort to get money which the females 
have. They are notorious for thieving ; they will be so fair and 
honest to your face, and are so adept at stealing, they will almost do 
it whilst you are looking at them. 

** One other cause of the breach of the 7th commandment, I must 
uot pass over. The manner of their marrying, which is almost 
always merely by the consent of the owners of both. ‘Then 
the separating them again, at their owners’ will, if one removes or 
sells. ‘Then, perhaps, man and wife are separated, often hundieds 
of miles, without the least expectation of ever again meeting in this 
life! I know many will ask, What of all that? they were not law- 
fully united! But, I insist that they were, in the sight of God, and 
his high court, as firmly and as strongly as any civil or religious 
power in Christendom could bind them! And if it is wrong that 
they should thus live together, without the form and sanction of the 
jaws and usages of the nation, that wrong is on the slave-holder’s 
head. And if the owners separate them, all the guilt must fall on 
the slave-holders and slave-dealers. And terrible indeed is that guilt! 
And heavy, sooner or later, judgment must come, and the guilty suffer ! 
0, how heavy, unless speedy repentanceand reparationavertit! Heav- 
jer, and far more terrible, than the loud thunderingsand lightnings, 
glare and smoke, of trembling Sinai, when God wrote, ‘ ‘Thou shalt not 
commit adultery.’ And more yet, the horrors, the agony and death, of 
our Redeemer, who said,‘ What, therefore, God hath joined together, 
let not man put asunder.’—-( Matt. ch. 19, v. 6.) Yes, all the suffer- 
ings that Christ endured ; so great, that even the earth sympathised 
with him, and groined and was rent; even the dead could not rest in 
their graves ; and all these horrors must fall doubled on unrepented 
crime! And can we expect anything but cruelty and bloodshed ? 
The slaves are constantly smarting under the lash; and they are 
not unfrequently whipped to death. They are torn from their dear- 
est friends, without one pitying eye. Men see their wives taken 
by white men for mistresses, and can make po resistance ; as col- 
ared people cannot raise a hand against the wlgtes, because a 
severe punishment follows, and in some states death.” 

I have tresspassed upon your pages to a great length, Mr. Thach- 
er, | am well aware, yet I must beg the indulgence of room for a 
few extracts more; which, with those allready given, constitute 
but a small proportion of the letter, although, perhaps, they embrace 
many of the most important facts. With reference to the accom- 
modations on plantations, my correspondent says: “I have that 
from facts. I can give you the name of one, who I expect is now 
in Boston. It is Mr. ———.” [I have this name, and all the others 
where I have inserted blanks. ] 

“Last summer, Mr. ———, very near us, whipped a girl to 
death : nothing was done about it.” * * ‘One colored man went tq 
see his wife, and found a white man with her. 
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“* Mr. had lived with a colored woman for many years. 
She had slaves to wait on her, even to wash her feet. He went to 
Baltimore, the last summer, and married a white woman; brought 
her to New Orleans, and took the colored woman to wait upon her. 
fint it was too cutting, after living as she had. She went to the 
kitchen in the absence of the other servants, and stabbed, and then 
shot herself, and was dead hefore they could get to her. 

“ The captain of a steamboat kept one, and had two children by 
her ; subsequently he informed her that he must leave her, because 
he was going to marry a girl at Natchez. He left her and her 
children destitute. But she said that she knew that she had no 
claims upon him, and ought not to complain. But still, however, 
she had honed he wauld have been true to her, because she felt 
herself bound to him ag indissolubly as pqssible. When he left her, 
she put on black, and has continued to wear it; and has supported 
herself and children ever since by her needle. 

“* We had a waiting woman who had two children, --- their father 
a white man. He died, and they were sold. We found her having 
a white husband, as they call it, who has a white wife and family 
of children. We did not keep her in our employ.” 

Upon the above melancholy details, my correspondept has, among 
qathers, the following remarks :---- 

*''hese are none of them strange things. It is exactly the state 
of things with all | have met with here. I cannot tell a single tale 
different, although I have met with those whom I consider Christ- 
jans: they are not sensible of their crimes; for they are brought 
up in as much ignorance of God’s law, on many points, as the hea- 
then. If they are married at the altar, it makes no difference in 
separating. 

‘| judge from my own observation of this place; but I have be- 
come acquainted with slave-holders from other places, and all ac- 
counts correspond exactly.’’ 

The above extracts need no comment from me, further than to 
say that J am ready to vouch for the veracity and respectability of 
my correspondent. In several instances, I have made some trifling 
alterations in tW® phraseglogy; but in no case, so as to mar or alter 
the sense. Slave-holders, and thejr appologists, Colonizationists, 
may deny the above facts—or represent them as isolated cases,—as 
much as they please; it is of'ne ayail; they are now become a mat- 
ter of history. 

It istrue, Mr. Thacher, that I have been found publicly adyocat- 
ing—to the best of my abilities—the abominable doctrines of Colo- 
nization; but it was only to afford the Abolitionists opportunity to 
bring forward their arguments, and place them in juxtaposition with 
those of colonization; that the naked deformity of the latter might 
be more apparent. And I am persuaded that the plan was entirely 
successful. With respect, Sir, 

I remain your friend ° 
and servant. 


Boston, March 23d, 1836, JEREMIAH CHAPMAN. 
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REPLY TO SENEX. 


In my last number of the Telegraph I inserted the body and an 
inference of a Sermon, by Dr. Emmons, on ‘* Original Sin ;” which 
struck a levelling blow at the theory of ‘‘ Senex’’ on the same sub- 
ject. His foundation being taken away, therefore, 1 conceive that 
his whole superstructure must fall of course; and, consequently, all 
his directions to impenitent sinners must appear absurd and un- 
scriptural. ‘* Senex” endeavors to urge upon “A. B.” the impor- 
tance of making certain offerings to God, in order to induce God to | 
give him a new or holy heart. This is the same as to tell A. B., 
that he must offer to God the sacrifices of seriousness, reading the 
Bible, prayer and earnest seeking, while he still retains his unholy 
heart, in order toinduce God to give him a holy heart; and he goes 
so far as to assure A. B., that il he does thus seek and strive fora new 
heart, God will certainly give him a new heart, or, which is the saine 
thing, ‘ draw him to Christ.’ 

Now, in reply to Senex, on this part of the supject, I am prepared 
to take the following position: —No orrerING WHATEVER CAN BE 
ACCEPTABLE TO GoD WHEN THE HEART IS NOT RIGHT. 

A right heart, I conceive, essentially consists in supreme love to 
God. This is the sum and essence of obedience. “ Love isthe 
fulfilling of the law ;” and from supreme love to God flows every 
other holy or gracious affection. Now that no offering can be ac- 
ceptable to God when the heart is not right, is evident, 

1. Because no person ever makes an offeing but with the heart. 
No person can make an offering involuntarily. How can any man 
make a present to another unless he chooses to make it? If Senex 
does his neighbor what he considers a benefit, he always does it vol- 
untarily, that is, with the heart So in respect to those duties and 
offerings which we owe to God. We cannot be said to perform 
any act whatever, but with the heart. If we offer a prayer, we nec- 
essarily do it with the heart. If we observe the Sabbath, we neces- 
sarily do it with the heart. If we goto the house of God, we go 
because we choose to go; that is, with the heart. So of all our con- 
duct toward God and toward man. It is utterly impossible for any 
one to make any offering whatever, but withthe heart. We choose 
with the heart; or, in other words, voluntary exercises constitute 
the heart itself, and choosing or willing is always acting. Hence, 

2. The state of the heart must always give a character to the of- 
fering itself. Ifthe heart is right, the offering is right; but if the 
heart is wrong, the offering is wrong. IfI offer a prayer to God 
with wrong feelings or motives, it is because I choose to offer it 
with wrong feelings or motives. If I go to the house of God with 
wicked motives, it is beeause I choose to go with wicked motives. 
The state of the heart, then, must necessarily give a character to every 
offering which we make to either God or man. ‘This is agree- 
able to reason and common sense. If I were to make a present, for 
instance, to Senex, or to A. B., and he were convinced that I did 
it from purely selfsh motives ; he would certainly consider the state 
of my heart as giving a character to the transaction. He might 
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consider the present as in itself valuable; but he would not consid- 
er me as entitled to any credit. This is always considered a dic- 
tate of common sensé. Suppose, A. B., that a man comes to you, 
professing much love and esteem for your character, and presents 
you a basket of fruit. You would doubtless be filled with grati- 
tude, so long as you considered him sincere in his professions. But, 
if you discover that his professions were false, that he had no love 
to your character, but that he gave you the fruit merely to induce 
you to bestow upon him a much greater favor; would you not con- 
sider the state of his heart as giving a character to his present ?— 
Would you consider him as entitled to any credit, or even to your 
thanks? You would doubiless consider bis conduct as base, and 
the present contemptible. ‘There cin be nothing more evident, 
than this simple fact, that the state of the heart always gives a char- 
acter to every offering and to every action. If the heart is right, the 
offering or action is right ; but if the heart is wrong, the offering or 
or action is altogether wrong, and hateful in the sight of God. 

3. Those who present an offering with a wicked or selfish heart, 
do not present the offering unto God, but only to themselves. An 
offering may go through a thousand hands, and yet terminate whol- 
ly in self. If am selfish in the performance of any action what- 
ever, that action terminates wholly in myscif, though it were to go, 
the round of the universe. If I do Senex, what is called a ‘ kind- 
ness,” for the sole purpose of receiving a greater favor from him; it 
is easy to see that I do not intend the kindness for Senex, but only 
for myself. The offering is rearly made to myself, and not to Se- 
nex. If I were to send a valuable present, through a thousand 
hands, to the President of the United Satates, merely for the pur- 
pose of inducing him toconfer a great and inestimable favor upon 
me; I do not in reality make the present to him, but to myself. 
So in respect toGod. What we pretend to offer to him, but offer 
with a selfish heart, terminates altogether upon ourselves. We 
really make the offering to ourselves, and not to God. Selfishness 
operates in ten thousand ways, but it is selfishness still. We stilt 
have ourselves in view, and our own personal interest as the grand 
and ultimate end ef our lives. It is easy to see, then, that those 
who present an offering with a wicked or selfish heart, do not make 
the offering unto God, but only to themselves. 

Now, if no person ever makes an offering but with the heart, and 
hence the state of the heart gives a character to the offering itself ; 
and if those who present an offering with a wicked or selfish heart, 
do not make the offering to God, but only to themselves ; it appears 
perfectly reasonable, that no offering whatever should be acceptable 
to God when the heart is not right. It would be inconsistept with 
the perfection of the divine character for God to accept any offering, 
which is made with a wicked or selfish heart. 

This sentiment is abundantly confirmed by the declarations of 
Scripture. David says, explicitly, “ If lL regard in:quity in my heart, 
the Lord will not hear me.’? Of Rehoboam king of Judah, it is 
said, ‘“‘ He did evil, because he prepared not his heart to seek the 
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Lord.’ Again, it is written, ‘ The sacrifice of the wicked is abom- 
ination to the Lord.” ‘“ He that turneth away his ear from hearing 
the law, even his prayer shall be abomination.” ‘To what pur- 
ose is the multitude of your sacrifices unto me? saith the Lord. 
I am full of the burnt offerings of rams, and the fat of fed {beasts ; 
and I delight not in. the blood of bullocks, or of lambs, or of he- 
goat. I hate, 1 despise our feast days, and I will not smell in your 
solemn assemblies. ‘Though you offer me your burnt offerings, and 
your meat offerings, I will not accept them; neither will I regard 
the peace offerings of your fat beasts.” Now, why will not God ac- 
cept these services of the wicked? The reason is obvious. These 
offerings proceed from a wicked heart, which God has never required, 
but always condemns. Hence he says, “* When ye come to appea¥ 
before me, who hath required this at your hand to tread my courts? 
Bring no more vain oblations; incense is an abomination unto me; 
the new moons and Sabbaths the calling of assemblies I cannot away 
with ; it is iniquity, even the tolemn meeting. Your new moons, 
and your appointed feasts my soul hateth; they are a trouble unto 
me, I am weary to bear them. And when ye spread forth your 
hands, I will hide mine eyes from you: yea, when ye make many 
prayers, I will nothear.” The reason of this God tells us in another 
place, was owing to the corrupt or wicked state of their hearts. 
‘** This people draweth nigh unto me with their mouth, and honor- 
eth me with their lips; but their heart is far fromme.” “ And they 
come unto thee as the people cometh, and they sit before thee as 
my people, and they hear thy words, but they will not do them: for 
with their mouth they show much love, but their heart gocth after 
their covetousness.”’ 

Now if no offering can be acceptible to God, when the heart is 
not right; then it is evident, that a new heart is the first duty that 
is required of impeniteni sinners. It seems to be the opinion of 
Senex, that sinners are under no obligation to have a new heart, or 
indeed that they cannot have oue, until they have performed a round 
of duties preparatory to regeneration. Hence, he encourages A. B. 
to delay, and wait God’s time ; to be serious, and externally obedi- 
ent, in order to prepare himself for regeneration, or induce God to 
change his heart. But, it is evident, that this sentiment is wholly 
incorrect ; and if A. B. continues to follow such advice, it will prove 
the ruin of his soul. Since God will accept no offering whatever, 
when the heart is not right; it is absurd and wicked to direct sin- 
ners to perform any previous duty. There is no previous duty to 
the cxercise of holy affections of heart. It is utterly impossible for 
sinners to perforin any duty whatever without a right heart. Hence, 
a new heart must be the first duty which God requires of impeni- 
tent sinners. They have no right to do any thing previous. ‘They 
have no right to go to Meeting ; they have no right to stay at home; 
they have no right to read; they have no right to forbear to read, 
with unholy hearts. They have no right to rise from their seats, or 
to retain their seats, with their unholy hearts. ‘The way of sinners 
is hedged up. There is but one step they can possibly take and go 





176 REPLY TO SENEX. [ April, 





right; that is, exercise holy affections of heart. This is their first 
and immediate duty. Hence, it is commanded, “ Thou shalt love 
the Lord thy God with all thy heart, and with all thy soul, and with 
all thy mind, and with all thy strength. This is the first and great 
commandment ; and the second is like unto it: Thou shalt love thy 
neighbor’as thyself. On these two commandments hang all the law 
and the prophets.” ‘‘ Wherefore cast away from you all the trans- 
gressions whereby ye have transgressed, and make you a new heart 
and a new spirit; for why will ye die.” ‘The first and immediate 
duty required of sinners, then, is to * make them a new heart and a 
fhiew spirit ;’ and hence it is wholly absurd and ruinous to their souls 
to call upon or exhort them to do any thing previous. 

It is no less absurd and contrary to Scripture to exhort sinners to 
pray for a new heart. To direct sinners to pray for a new heart, 
is the same as to direct them to pray with an unholy heart. Hence 
Senex exhorts A. B. to “ pray as a sinner,” that is, with the same 
unholy, selfish heart which he already possesses. But is not this 
grossly inconsistent ? Will God hear such an unholy prayer? Does 
it not appear that if sinners regard iniquity in their hearts, the 
Lord will not hear them? There can certainly be no propriety in 
directing sinners to pray for a new heart, when a new heart is abso- 
lutely necessary in order for their prayer to be heard and accepted. 
Who will tell sinners to pray wrong, that is, with an unholly heart? 
But, if they pray aright, they havea new heart already. They have 
that very heart for which Senex would tcll them to pray. We must 
see at once then, that it is the height of absurdity for sinners, who 
are still impenitent, to pray for a new heart ; and it is the height of 
absurdity for any to direct them to pray for anew heart. It is their 
first, their ummediate duty to have a new and holy heart. This is 
absolutely necessary in order for any prayer to be heard, or any 
duty to be accepted. God will not hear an unholy prayer. Hence, 
for impenitemt sinners to pray for a new heart, without a new heart, 
is wholly, inconsistent, and solemn mockery in the sight of God.— 
Accordingly, the apostle gave Simon the sorcerer this direction, 
“ Repent therefore of this thy wickedness, and pray God, if perhaps 
the thought of thine heart may be forgiven thee.” Here the apos- 
tle did not tell Simon to pray for a mew heart; but to have a new 
heart and then pray. lis telling him to repent and pray, was the 
same as to tell him to lave a new heart and pray. This is the duty 
of all sinners. It is always their duty to pray, not for a new heart, 
but with a new heart. Unless they pray with a new heart, their 
prayers cannot be heard and accepted. For ‘if they regard iniqui- 
ty in their hearts the Lord will not hear them.’ Hence the apostle 
says, “ I would that all men every where pray, lifting up holy hands, 
without wrath and doubting.” To pray, lifting up holy hands with- 
out wrath and doubting, is to pray with a new and holy heart.— 
Such are scriptural directions. If we search the Bible, from 
beginning to end, we shall not find a single passage, which author- 
ises a sinner to pray without a new or holy heart. 

We may learn the true reason then, why Senex has cited no 
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scripture authority for his directionsto A. B. He had none to cite. 
He cannot put his finger upon a single passage, which will bear him 
out. ‘The Bible nvwhere commands a sinner to try to do his duty ; 
but to do his duty; and I cannot doubt that many sinners are now 
in hell, in consequence of receiving just such directions as Senex 
has given to A. B. 

This subject is indeed of vast importance ; but I cannot devote 
any more room to itin this number, Deo volente, I shall recur to it 
again at a future time. 


For the New-England Telegraph. 
REMARKS TO UNCONVERTED YOUTH. 


Me. Eprror :—Permit one who has passed through the season of 
youth and regards the welfare of the young, to suggest a few thoughts 
tur their consideration. 

You, my young friends, are living in a most interesting period, 
and are constantly forming characters, under the Government of 
God, for an endless eternity. It is common for the young to antici- 
pate much that they never realise, to calculate upon a vast amount 
of earthly pleasure, and to forget that human life is, in Scripture, com- 
pared to a‘ vpour, which appeareth for a little time, and then vanish- 
eth away.” If permanent pleasure were attainable in the things of 
time; then surely, the wise man would have realised it; for he made 
the experiment under the most favorable circumstances, but pro- 
vounced it all “ vanity and vexation of spirit.” But I fear you are 
not properly influenced by his testimony upon the subject, and are 
delaying the very work which God calls upon you, in his word, to 
pertorm. A thorough knowledge of your moral standing is to you 
infinitely important, and the most that can be done in the way of 
means, Is, to exhibit the truths of the Bible and especially those 
truths, which relate to sin and holiness, time and eternity, heaven 
and hell. 

| am sensible, that, when this subject is presented as it should be, 
it excites enmity in the impenitent heart. No one can be a Christ- 
jan without just perceptions of God’s character and jgovernment, 
and his own amazing depravity and desert of ruin. Of this every 
one is made deeply sensible under the teaching of the Holy Ghost. 
The best men of whom we have any account, were believers in to- 
tal depravity ; and it becomes you to look, without delay, into your 
own hearts, which are wholly defiled. You have made rapid pro- 
gress in the downward road, and know it not; you have taken 
sides with Satan against your Maker, and, with presumptuous bold- 
ness, detied the God of Israel. Your hearts are as bad as they can 
be; for every possible crime has already been perpetrated, “‘ and as 
in water face answereth to face, so the heart of man to man.” But 
this is not all. Natural men would, if they could, overthrow the 
goverument of God, and interrupt forever the holiness of Heaven, 
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“Thou hast spoken aud done evil things as thou couldest” At 
present you are kept under restraint, and may thence conclude, 
that the heart is not as vad as | have represented; but you are to 
remember, that you are to judge of things as they really are and of 
your own moral standing, according to divine representation. 

The Bible assures you, that the whole head is sick and the whole 
heart faint; that the heart is deceitful above all things and des- 
parately wicked : that the thoughts of the heart are continually evil; 
that madness is in the hearts of men whilst they live: that they go 
astray as soon as born, speaking lies; and that there is no fear of 
God hefore theireyes. Now, if you have not committed as great sins. 
as some others, you are not to attribute it to any goodness of yours, 
but to the restraining grace of Gud. In the other word, all restraint 
will be removed, and every one exhibit his true character—every 
one act as bad ashe can. You will possess the same hearts in 
eternity, that you do at the hour of death; and if unconverted, will 
exhibit fearful evidence of total depravity. We have also the tes- 
timony of converts, in revival seasons, in favor of the dotrine of en- 
tire sinfulness of heart. They view themselves the chief of sinners, 
and often wonder that they are out of hell. They ascribe it wholly 
to the mercy of God shat they are not destroyed, and are not offend- 
ed when the above doctrine is honestly and faithfully preached. 

You are frequently told, that you are in danger, and are exhorted 
to make your escape. This is true indeed. Your danger is in pro- 
ortion to your sin, which proves to be entire and uninterrupted. 

t has always been dangerous to rebel against God. ‘The sinning 
angels found it so. Our first parents found it so. The old world 
found itso. The Sodomites found it so. Pharaoh and the Egyp- 
tians found it so. All, of every age, who have died unconverted, 
have found, to their unspeakable sorrow, that it is infinitely danger- 
ous to sin against God. Your danger may be learned trom the threat- 
enings of God. He has declared, that the “ wicked shall be turned 

into hell ;’’ that they shall be “ driven away in their wickedness ;” 
that npon them “he will rain snares, fire and brimstone, and a hor- 
rible tempest ;” that they shall be “ tormented day and night forever 
and ever;” that they shall “‘ awake to shame and everlasting con- 
tempt ;” that he will say to them, in the day of Jadgment, ** Depart, 
ye cursed, into everlasting fire, prepared for the devil and his an- 
gels.” Oh! sinners, be assured, that it is perfectly easy for God to 
execute his threatenings, and he has declared by all the authority of 
his throne, that none of his word shall fail of its fulfillment. 
Remember, beloved youth, that God designs ultimately to glorify 
himself; and whether you at last rise to glory and immortality, or 
sink in devouring fire, the honor of God will be secured. So that, 
if you refuse to praise him with obedient hearts, he will make you 
the monuments of his justice, when you are beyond the reach of 
mercy. The Bible contains the most important facts relative to 
futurity, facts, which should lead you to repentance. God has ex- 
pressed his most decided disapprobation of moral evil, and uttered 
threatuings sufficient, it would seem, to fill you with horror. Besides 
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this, his judgments have been repeated upon mankind down to the 
present day. This world is a vale of tears. Disappointment, dis- 
ease, suffering and death are passing upon our guilty race, as vis- 
itations from the hand of a righteous God. The best laid plans are 
frustrated; the most endearing relations are broken up; and the 
hearts of thousands bowed down with sorrow. It is in mercy, that 
God has warned you of approaching ruin; for he has always had 
you in his hand, and could, with perfect ease, have cut short your 
days and have sent you to a premature grave, and your soul to end- 
less perdition. ‘The young generally suppose, that religion con- 
cerns the aged, the sickly and dying ; and hence defer any attention 
to the subject, until they shall have taken their fill of earthly pleas- 
ure. ‘This is a most fatal mistake, and has ruined thousands. The 
young have no more right to their mirth and sin, than the man of 
grey hairs. Solomon tells you, that for all these things, God will 
bring you into judgment. You need only a proper sense of sin and 
its consequences, to make you tremble. You have abundent reason 
to mourn, but none to rejoice. Your sins are increasing, your 
hearts hardening, and your probation drawing toa close. Do not 
calculate upon long life. — Deceive not yourselves. — How often are 
the young cut down! I have seen the youth of promise, vigorous 
and active in the morning, but cold in death before the setting sun ; 
and since the commencement of the present year, 1836, I have 
witnessed the premature fate of the young and the hearts of parents 
made to bleed! ‘* Man, at his best estate, is altogether vanity.’ 
Like a falling leaf, or fading flower, or an ascending vapor, life passes 
imperceptibly away. 

O ye youth, who are devoted to amusement and pleasure, look 
a little, and see who are missing. Then go forth and survey yon- 
der grave yard. and read for yourselves, on many a monument, the 
early fate of youth. Again extend your thoughts forward to the 
final judgment, and see those hapless mortals, who died without 
hope, doomed by their incensed Judge to eternal fire! Look a lit- 
tle further, and see them separated, by an impassable gulf, from 
hope, and from heaven, and from every friend inthe universe. Im- 
penitent youth, can you “ dwell with devouring fire?” Who among 
you can “ dwell with everlasting burnings.” ‘What wilt thou do, 
O sinner, when God shall punish you?’ Do you consider that his 
favor is life, and his frown death? that his power is omnipotent ? 
and that he is angry with you every day? and that except ye repent 
he wili employ his perfections in your final misery? You had bet- 
ter have lived in pagan darkness, than perish from a land of light. 
All the punishment threatene i in the Bible, is now impending over 
yon, and none can tell how long its execution will be staid. | You 
are completely hedged about, and perfectly inthe hands of God. 
He has an undoubted right to save or destroy ; and it is certain that 
he will dispose of you so as to bring honor to his name. You must 
see and feel and hate your sins, or you cannot be saved. You must 
see, adore and rejoice in the holiness, justice, and sovreignty of God, 
‘or heaven will be no place for you. You must take the whole blame 
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of sinning upon yourselves, and excuse your Maker, or feel the rod 
of his wrath. O cease your unholy controversy with heaven, and 
come down in dust before God. Repent of all your sins without 
delay. But should you refuse and rebel, remember that the pun- 
ishment of Sodom in the day of judgment will be more tolerable 
than yours ! 


DISTINCTION BETWEEN THE MORAL LAW AND THE JEW- 
ISH CIVIL CODE. 


The ‘ Pawtucket Record,’ for March 26, contains one of the most able 
Reviews of a pro-slavery work, which has of late been given to the public. 
The article is from the pen of CHartes Simmons, Pastor of the ‘ Hebron 
Church in Attleborough and Seekonk ;’ and the work reviewed, is entitled, 
“Two Discourses on the sybject of Slavery. Published by the author, Sim- 
zon Doceett, Minister of the Second Congregational Society in Raynham, 
Mass. Boston: Minot Pratt. 1835.” 

Mr. Simmons is one of the most industrious, patientand thorough Inves- 
tigatars of moral subjects, which the age affords. The cause of Philanthropy, 
as well as of Theological Truth has already been indebted to his pen for 
many sterling articles; but in none that I have seen, has he exhibited more 
ingenuity and originality, than in the Review above mentioned. It is too 
long—and came too late for me to insert entire, in the present number of the 
Telegraph ; but those who have access to the ‘ Record,’ will find themselves 
richly repaid for an attentive perusal of the whole article. 

The following portion, which draws the line of distinction between God's 
Moral Law and the Jewish Civil Code, I think must suggest to his readers a 
new train of thought, and meet every argument in favor of slavery, which is 
founded upon its toleration, in any form, among the Hebrews. [et ,the 
readers of the Telegraph give it a cagdid and an attentive perusal, and then 
pay if it is not conclusive. 


HEBREW BOND-SERVICE. 


Expovs, 21, 2--6. ‘If thou buy a Hebrew servant, six years 
shall he serve, and the seventh he shall go out free for nothing. 
If he came in by bimeelf, he shall go out by himself: ifhe were mar- 
ried, then his wife shall go out with him. If his master have given 
him a wife, and she have borne him sons and daughters, the wife 
and children shall be her master’s, and he shall go out by himself. 
And if the servant shall plainly say, I love my master, my wife and 
my children, I will not go out free: Then his master shall bring 
him unto the judges; he shall also bring him to the door, or unto 
the door post; and his master shall bore his ear through with an 
awl, and he shall serve him forever.’ Lev. 25, 44---46. ‘ Boththy 
bond-men and thy bond-maids which thou shalt have, shall be of 
the heathen that are round about’ you; of them shall ye buy bond- 
wwen and bond-maids, Moreover, of the children of strangers that 





1836. ] HEBREW BOND-SESVICE. 181 





do sojourn among you, of them shall ye buy, and of their families 
that are with you, which they beget in your land, and they shall be 
your possession. And ve shall take them as an inheritance for your 
children after you, to inherit them for a possession, they shall be 
your bond-men forever: but over your brethren, the children of Is- 
rael, ye shall not rule oue over another with rigor.” Ex. 21, 20--21. 
‘ And ifa man smite his servant, or his maid, with a rod, and he die 
under his hand, he shall be surely punished. Notwithstanding, if 
he continue a day or two, he shall not be punished; for he is his 
money.’ 

The above passages, together with the examples of Abraham and 
Job, is, I conclude, the substance of the Old ‘Testament proof relied 
upon to support slavery. A feeble basis, truly, when we consider 
that these laws are a part of the peculiar Jewish dispensation, (long 
since abolished,) in which ‘are some things hard to be understood, 
which they that are unlearned and unstable wrest, as ony doalso 
the other scriptures, unto their own destruction.’ 

In respect to Abraham and Job, I shall say but little. Whether 
their servants were subjected to the absolute will of their masters 
without their consent, as chattels personal, and held in unwilling 
and unjust bondage, and whether their offspring followed the con- 
dition of the mother, if in bondage, without consent of parties, or 
whether their service was voluntary, are questions which the character 
of those princely patriarchs will perhaps reflect more light upon than 
we can obtain from any other quarter. Job was called a perfect and 
upright man, who feared God ‘and eschewed evil, and the like of 
whom was not upon earth. ‘They were both distinguéshed for their 
humanity, liberality and piety. They were just men, who feared 
God, hated covetousness, and loved their neighbor as themselves, nor 
deprived them of their essential rights. ‘They both abhorred oppress- 
ion and robbery, and raised their voices against them. Says Job,31,13, 
‘If l despised the cause of my man-servrot, or of my maid-servant, when 
they contended with me,’ &c. Does this look like slavery? These 
patriarchs were probably kings and priests to their house-holds, and 
not under any other civil government. If Abraham’s servants were 
kept in unwilling bondage, why did they not take his life. and se- 
cure their liberty when he armed them to go to battle? The civil 
code of the jews had not been formed, when Abraham bought some 
of his servants with money, and this circumstance does not neces- 
sarily prove that their service was involuntary, and without consent 
of parties? Who can read the history of these princely, upright, 
and faithful patriarchs, and get the impression that their servants 
would have gladly run away from them if they had dared to do it? 
Is there not more reason to believe that there would have been a 
general mourning, had these patriarchs run away from their ser- 
vants ? 

The argument of slave-holders and their apologists drawn from 
Hebrew bond-service, merits a more critical and thorough examina- 
tion. Some of the questions worthy ot consideration are these. 1. 
Were the divine laws in relation to this system a part of the civil 
code of the Jews, or a part of the moral law? 2. What was the 
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nature and extent of this system of bond-service? 3. Was this sys- 
tem intended to be obligatory upon the Jews, or was it only tolerat- 
ed or suffered, as a moral and political evil? 

I will notice these questions in the order 1 have arranged them. 
In respect to the first, I need say but little. No one I presume, will 
aver, that the Hebrew laws and regulations respecting bond-service, 
given through Moses, were a part of the moral law of God, to be 
binding upon all mankind, in all ages and circumstances. If there 
is any foundation for a distinction between the moral law of God, 
and the civil code or laws he gave the Jews, as a nation, and as his 
own peculiar people, these laws relating to bond-service unquestion- 
ably belonged to this civil code. 

What then was the nature and ertent of this system of bond-ser- 
vice which existed under the civil laws of the Jews? Was it essen- 
tially the same as American slavery? By no means. Though the 
service rendered by servants may have been involuntary to some ex~ 
tent, and may have involved a sacrifice of personal liberty on the 
part of servants, yet in some, if not all cases, persons sold them- 
selves, or were sold as bond-servants on account of debt. Besides, 
the system had many restrictions which rendered it essentially dif 
ferent from our system of slavery. Ifa servant was so abused, as to 
be tempted to make his escape from his master, and actually effect- 
ed it, there was a civil law in this form: Deut. 23,15. ‘ Thou shalt 
not deliver unto his master the servant which is escaped from his 
master unto thee: He shall dwell with thee, even among you in that 
place which he shall choose, in one of thy gates where it liketh him 
best: Thou ghalt not oppress him.’ Ex. 21, 26. ‘ And if a man 
smite the eye of his servant, or the eye of his maid, that it perish; 
he shall let him go free for his eye’s sake. And if he smite out his 
man-servant’s tooth, or his maid-servant’s tooth; he shall let him go 
free for his tooth’s sake.’ ‘They were not allowed to kidnap or steal 
any person whatever ; for one civil law was, ‘ And he that stealeth a 
man, and selleth him, or if he be found in his hand, he shall surely 
be put to death.’ Hebrew servants were to have their freedom offered 
them, efter they had served six years. ‘There is no evidence that 
the Jews were allowed to separate husband and wife in buying and 
selling bond-servants, though when a master had given a wife to a 
Hebrew servant, the civil code did not oblige him to let the servant 
take his wife and children with his freedom. Whether the chils 
dren of the heathen bond-servants were obliged to follow the con- 
dition of the bond-mother, is a question upon which persons may 
differ. The phraseology, that ‘they shall be your possession, and 
ye shall take them as an inheritance for your children after you, ta 
inherit them for a possession, they shall be your bond-men forever ;° 
does not necessarily imply that their children, (if they were allawed 
to have wives) were legally obliged to follow the condition of the 
bond-mother. If this were not the fact, the phraseology is just what 
might be expected to distinguish these heathen bund-servants from 
the Hebrew ones, who were to be liberated after six years. The 
Hebrew bond-service was not to be ‘ with rigor.’ 
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In Deut. 15th chapter, we read, ‘ Beware that there be not a 
thought in thy wicked heart, saying, the seventh year, the year of 
release is at hand ; and thine eye be evil against thy poor brother, 
and thou givest him nought; and he cry unto the Lord against thee, 
and it be sin unto thee. Thou shalt surely give him, and thine 
heart shall not be grieved when thou givest unto him. And if thy 
brother, a Hebrew man, or a Hebrew woman, be sold unto thee, and 
serve thee six years; then in the seventh year thou shalt let him go 
out free from thee. And when thou sendest him out free from thee, 
thou shalt not let him go away empty. Thou shalt furnish him lib- 
erally out of thy flock, and out of thy floor, and out of thy wine 
press: of that wherewith the Lord thy God hath blessed thee thou 
shalt give unto him.’ 

From these passages it is evident that many of the worst features 
of our system of slavery, were not allowed by the civil code of the 
Jews, which rendered their condition vastly more eligible. Besides, 
the soul destroying practice of keeping slaves ignorant of science 
and deprived of the oracles of God, which contains the divinely ap- 
pointed means of grace, we have good reason to believe was not al- 
lowed by the civil code of the Jews, which forbid masters ever to 
allow their servants to labor on the sabbath. I will not dwell lon- 
ger upon this contrast between Hebrew bond-service, and American 
slavery, as [ do not deem it very essential to the cause of anti-slave- 
ry. I will now proceed to consider the third question proposed ; 
Was this system of bond-service intended to be obligatory upon the 
Jews, or was it only tolerated or suffered asa moral and political 
evil? There is no doubt that God had a perfect right to doom the 
profligate Canaanites to bond-service for life, or to doom any other 
of his sinful creatures, to a state of perpetual bondage, for this is a 
far less punishment than we deserve at the hands of God. 

He has also a perfect right to command just whom he pleases 
to inflict such an evil upon those who have broken his law. And 
if any person should receive such a command from heaven, he might 
be an innocent slave-holder. But it is absurd and unscriptural to sup- 
pose that God has a right to command us to enslave the offspring of 
any person, for the sins of the parent, for we read, ‘ The son shall 

not bear the iniquity of the father,’ &c. Still, in view of the fore- 
” seen wickedness of mankind, God might have commanded his an- 
cient people to have enslaved the Canaanites in their successive 
generations as long as their national institutions should remain. 
Have we any evidence that he did thus command them, or gare them 
a moral right to hold bond-servarts? The prediction respecting Ham 
and his posterity, though a true divine prediction, gave no person 
or persons any right to enslave them, any more than the prediction 
respectiong the death of Christ gave his murderers a right to crucify 
him. Nor is the phraseology of the laws respecting bond-service 
inconsistent with the idea that it was a sin against God and man. 
‘ If thou buy a Hebrew servant ;’ ‘ Jfa man sell his daughter to be 
a servant;’ ‘ Jf thy brother be waxen poor, and be sold unto thee ;’ 
* Both thy bond-men and thy bond-maids which thou shalt have ;’ 
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that is, if thou have any such. Then followed the restrictions be- 
yond which their civil code did not allow them to go. The author 
of a pamphlet signed ‘ A Hearer,’ so emphasized the Hebrew laws 
that he would fain make us believe that the practice of buying and 
holding bond-servants was enforced upon the Jews as a duty by the 
Jaw of Moses. But this is altogether gratuitous and evidently false. 

It will be of consequence here to consider that the Jews were un- 
der a Theocratical government when these laws respecting bond- 
service were given them, and so continued until they rejected God 
as their civil Lawgiver and King, in the time of Samuel. This 
was a peculiar civil government, and analogical reasoning from it 
to other kinds of civil government requires care and judgment. 
God had his own ends of infinite wisdom to answer by this dispen- 
sation. ‘Though he was under moral obligation to give and enforce 
no’ civil law that was contrary to his moral law, it does not follow 
that he was morally obliged to forbid with a civil penalty every sin 
against God, and man. Such a civil code, forbidding with a civil 
penalty every sin against the moral law of God, would have subject- 
ed them to constant civil punishment. How absurd would it be for 
a system of civil jurisprudence to forbid and punish every sin against 
the holy law of God? If such a system could be universally estab- 
lished, it would make a prison of every habitation. The object of 
civil government is to forbid and punish only those sins which are 
inconsistent with the greatest gencral civil prosperity and happiness. 
God might indeed have had other and higher ends in respect to the 
system of civil government which he esta‘lished over the Jews 
while he acted as their civil Lawgiver and King. And he forbid 
with a civil penalty only those sins against God and man that he saw 
proper to answer his own ends. He was not morally obliged to 
punish every sin in this life according to tts desert, for then how 
could he have ‘endured with much long suffering the vessels of 
wrath fitted to destruction ?” 

I conclude that none will deny that God had a perfect right to 
enforce a system of civil government upon his ancient people; that 
he had a right to forbid with a civil penalty just what sins he saw 
best to forbid, and to tolerate without a civil penalty just what sins 
he pleased. In his moral law, designed for a rule of moral action, 
God had forbidden every sin. And having enforced this law on all 
mankind as their rule of duty, by a most fearful penalty, he had a 
right also to give his people a civil code, and in this to tolerate just 
what sins he saw proper to tolerate, tliat is, not to subject to civil 
penalties. Accordingly the civil code he gave by Moses tolerated 
the sins of concu dinage, polygamy, divorcement and marrying again, 
bond-s:rvice under certain restrictions, swearing, revenging Injuries 
under certain restrictions, and various other sins against God and 
*man. 

Without doubt God had infinitely wise and good reasons for tole- 
rating these sins, under the civil code he gave his people by Moses, 
and one of them might have been to give them a fair opportunity 
to show by deeds what was in their hearts, and give all future gen- 
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erations an example of human nature under such a code of laws; 
and another, to inflict judicial punishment upon them. No man 
however can fathom all the reasons he had, and all the ends be an- 
swered, or will yet answer by it. 

The inquiry may here arise, is it safe for other lawgivers and 
legislators to tolerate such sins as concubinage, polygamy, divorce 
ment, bond-service, revenge, swearing, &c. under the same restri¢- 
tions as in the law of Moses? I answer, that it is not safe, merely 
because they were tolerated to a certain extent under a Theocrati- 
cal government. It is absurd and vain to reason from the Theo- 
cratical government of the Jews, to our forms of civil government, 
for they are not analagous. God had the means of punishing his 
people just when, and how, and to the extent he pleased, which is 
not true of ahuman king. He had wisdom and power divine. The 
Bible no where sets up the civil code of the Jews as a complete 
example of civil government for us to follow, though much instruc- 

_ tion may be derived from it. 

I wish not to disparage the civil code given to the Jews, which 
was the result of infinite wisdom and goodness, and perfectly an- 
swered the end for which God intended it. But this was never in- 
tended as the rule of duty for mankind, which is contained in God’s 
moral law. Though it might have been perfectly safe and wise for 
God to have tolerated such sins as he did by his civil code, it by no 
means follows that it would be safe for a human king or govern- 
ment to imitate this civil code; for where, I ask, is there any evi- 
dence that this Jewish code was designed for a model of any other 
civil government ? 

Hence I infer, that it is absurd to conclude that slavery is nota 
moral and political evil, and ought not to be opposed, resisted, and 
denounced, merely because bond-service under certain restrictions, 
with other sins against God and man, were not subjected to a civil 
penalty by the lawof Moses. The Jewish civil code in some respects 
was more strict than the English or American. Sabbath breaking, 
adultery and incorrigible disobedience to parents, for instance, were 
punished with death under the law of Moses. In other respects, 
this code was less severe than ours upon sin and vices. As I have 
already observed, God had his own ends to answer by this peculiar 
civil code, and it was never intended to be a model for any other 
civil governments, in respect to laxness or severity. God has given 
us a perfect and infallible rule of faith and practice in his moral 
law, and wisdom to direct in respect to the formation of rules and 
systems of civil government. ‘This is the law by which we shall all 
be judged. The sins against God and man that were tolerated un- 
der the civil code of the Jews are none the less sinful or dangerous 
on that account. It does not follow, merely because some great 
sins were tolerated by the civil code given to the Jews, that the 
christians and philanthropists of that nation were under no moral 
obligation to expose, and rebuke those sins, according to the stan- 


dard of the moral law of God. The faithful prophets, Christ, and 
24 
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the apostles did not hesita'e to expose and condemn those sins tole- 
rated by the civil law of the Jews, making the moral law their stand- 
ard of duty. If we now look into the Bible, we shall see complete 
evidence of this allegation. It was perhaps chiefly for exposing and 
rebuking those sins which were tolerated, or suffered by the civil 
law of Moses, that cost Christ his lite. The scribes, Pharisees and 
others pretended to be great friends of Moses, and ceceitfully justi- 
fied many of their sins, on the ground that the law given by Moses 
suffered them. But Christ held them te the moral law of God, as 
the only rule of duty, and did not cease at all to comdemn their sins, 
mercly because they were tolerated by the civil code given by Moses, 
As evidence of this, I will refer to Matthew Sth, where we read — 
‘Ye have heard that it hath been said by them of old time, thee 
shalt not kill; and whosvever shall kill, shall be in danger of the 
judgment: But I say unto yeu, that whosoever is angry with his 
brother without a cause, shall be m danger of the judgment: Ye 
have heard that it hath been said,— Thou shalt not commit adultery : 
But I say uuto you, that whosoever looketh on a woman to lust after 
her, hath committed adultery with her already in his heart—kt hath 
been said, whosvever shall put away his wife, let him give her a 
writing of divorcement: But I say unto you, that whosoever shall 
put away his wife, saving for the cause of forn.cation, causeth her 
to commit adultery: and whosoever shall marry her that is divorced, 
committeth adultery. Again, ye have heard that it hath been said 
by them of old time, thou shalt not forswear thyself, but shalt per- 
form unto the Lord thine oaths: But I say unto you, swear not at 
all: neither by heaven, for it is God’s throne ; nor by the earth, for 
it is his footstool, &c. But let your communication be yea, yea; 
nay, nay; for whatsoever is more than these cometh of evil. Ye 
have heard it hath been said, an eve for an eye, and a tooth for a 
tooth. But | say unto you, that ye resist not evil: But whosvever 
shall smite thee on the right cheek turn to Jim the other also. Ye 
have heard that it hath been said, thou shalt love thy neighbor, and 
hate thine enemy. But [| say unto you, love your enemies, bless 
them that curse you, do good to them that hate you, and pray for 
them which despitefully use you, and persecute you ; that ye may be 
the children of your Father which is in heaven; for he maketh his 
sun to rise on the evil and on the good, and sendeth rain on the 
just and on the unjust. Be ye therefore perfect, even as your Father 
which is in heaven is perfect.’ Matt. 7, 12—Therefore, all things 
whatsoever ye would that men should do unto you, do ye even so unto 
them: for this is the law and the prophets. Matt. 22, 37—40— 
Thou shalt love the Lord thy God with all thy heart, and with 
all thy soul, and with all thy mind. This is the first and great 
commandment. And the second is like unto it, Thou shalt love 
thy neighbor as thyself. On these two commandments hang all 
the law and the prophets. Matt. 19, 3, 8; The Pharisees also 
came unto him, tempting him, and saying unto him, is it lawful for 
aman to put away his wife for every cause? And he answered, 
Have ye not read that he which made them at the begining, made 
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them male and female; and said, for this cause shall a man leave 
father and mother, and shall cleave to his wife; and they twain shall 
be one flesh? What therefore God hat joined together, let not man 
put asunder. ‘They say unto him, why did Moses then command 
to give a writing of divorcement, and to pat her away? He saith 
unto them, Moses, because of the hardness of your hearts, suffered 

ou to put away your wives; but from the begining it was not so.” 

This last passage clearly evinces the truth of my allegation, that 
the civil code given by Moses, tolerated, or as it is expressed ‘ suf- 
fered’ some sins, aad which are none the less criminal on that ac- 
count. Since the Jews were a _ stiff-necked, and rebellious nation, 
one end that God might have had in view in suffering these sins to 
go without a civil punishment, might have been, to let them take 
their chosen and perverse course and bring upon themselves the 
natural consequences of indulging in such sins, as a pudicial punish- 
ment. Accordingly, he said by his Prophet Ezekiel, 20, 24, 25— 
* Because they had not executed my judgments, but had despised 
my statutes, and had polluted my Sabbaths, and their eyes were af- 
ter their father’s idols. Wherefore | gave them also statutes that 
were not good, and judgments whereby thy should not Live ; that I 
might make them desolatc, to the end that they might know that I 
an the Lord.’ 

This passage in all its force, may justly be applied to the bond- 
service tolerated or ‘ suffrred’ by the law of Moses, for it does not 
appear to be required, any more than divorcement, revenge, swear 
ing, and other tolerated sins. It was suffered, by the civil code 
given the Jews, under certain restrictions that are plainly laid down, 
Some of the common and besetting sins of the Jews, were robbery, 
oppression and extortion, for which the true prophets and Christ 
abundantly reproved and condemned them. And since they were 
so strongly inclined to these great sins, which are so full of mis- 
chief and ruin to a nation, God gave them a civil code that was not 
good for them, that is, one which did not prohibit with a civil pen- 
alty several vices that tend to national ruin. He suffered them to 
have their own way, toa certain extent,in subjecting the poor and 
dependent to a state of bondage, which, with other tolerated vices, 
brought immense distress and misery upon the nation in along train 
of causes and effects, as a judicial punishment upon them. 

This view that I have taken of the Jewish laws in relation to 
bond-service, which have been so often and confidently resorted to 
by slave-holders and their apologists, is perfectly consistent with the 
divine attributes, and prerogatives, with the perfection of God’s mor- 
al law, and with the multitudinous divine commands against the 
principles of slavery as Mr. Doggett has defined them. It is also 
believed that the view I have taken of this subject, will reflect light 
upon some other things in relation to the Jewish dispensation, in 
which are some things hard to be understood, which they that are 
unlearned and unstable wrest, as they do also the gther scriptures, 
unto their own destruction. , 
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OBITUARY. 


Diep in Franklin, Febuary 29th, Mr. Nathan Woodward, aged 78. 

The religious history of Mr. Woodward, was interesting and instructive. 
“In early youth,” he says in relating the exercises of his mind to the church, 
* God, by his word and spirit, frequently called my attention to himself and 
the solemn realities of death, judgment, and a future state of existence ; and 
I formed many resolutions to lead a better life.” He represents himself as 
greatly opposed to some of the peculiar doctrines of the gospel and hating to 
hear them preached ; although, at the same time, he was endeavoring to 
make himself better by ‘ attendance on reading and other moral duties.’-— 
During a powerful revival of religion in his native town more than fifty years 
azo, after many struggles with his csnscience, he became convinced that 
those great doctrines which he had been opposing, were true ; yet, fora sea- 
son, he was totally unreconciled to them. It pleased God at a period not 
long subsequent, as he hoped, to effect a great change in his views and feel- 
ings. He became reconciled to the divine character, saw “ indescribable dig- 
nity, glory, and beauty in the sovereignty of God and in the plan of man’s 
salvation.” Soon, however, he was inyolyed in darkness ; he wandered far 
from God, neglected the duty of making a public profession of religion, and 
brought ‘ leanness into his soul.’ The months and the years rolled away— 
varied were the scenes through which he was called to pass, trying the 
afflictions which he endured until Nov. 1809, when he offered himself for 
admission to the church. Since that period, those who have known him 
most intimately, are most furward to testify, that he has, in some good degree, 
adorned his profession. 

We do not look for perfection in imperfect man. We have no doubt that 
there are faults—wrong feelings and improper conduct—in the best of men.— 
The “ perfect and upright man,’’ Jobh—the meekest man, Moses—the ‘ man 
after God's own heart’ too—and Peter and Paul, all had their imperfections. 
It is not to be supposed, then, that the subject of these remarks, had no 
faults. He laid no claims to infallibility or perfection ; he felt that the prayer 
of the publican was always appropriate for him. But itis pleasing, notwith- 
standing all abatements which must needs be made, to be able to say, that he 
was a public-spirited citizen, a valuable and highly valued member of society, 
an ornament in the church of God. 

His mind, thopgh not of the brilliant, sparkling cast, was nevertheless, 
what may he termed a well-ballanced mind—distinguished for se-ndness of 
judgment, accuracy of discrimination, and a decision which wa» not to be 
shaken by any minor considerations. His purpose was not so soon fixed as 
that of some others; but once fixed, it was noteasily remeved. Being fixed 
by a careful examination of the facts and evidence at his command, it was 
not to be altered or shaken except by the development of new facts, or the 
shining of clearer light. 

His friendships were sober, judicious, lasting. He had a heart to recipro- 
cate the warm charities of domestic and social life ; and those who enjoyed 
the expressions of his friendly regard, will not easily or soon forget them. 
His was a friendship that changed not with the “ turn of’ the times.” 

The best interests of society seemed to lie near his heart; and hence he 
was grieved at any movement or train of influences which tended to lower 
the tone of sound morals or pure religion. For with him it was a settled 
maxim, that religion and good morals are essential to the very existance of 
all valuable society. Sabbath profanation, infidelity in all its diversities, 
Romanism, licentiousness, the triumph of the lawless over wholesome laws, 
the preaching of fundamental error in any of its varieties, oppression and 
cruelty sanctioned by the laws of no small portion of this country in the shape 
of slavery, intemperance in its various forms: these and their kindred evils, 
ke could not but contemplate with grief and forebodings. Of course he was 
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a warm friend to all the judicious efforts made to remove these evils. The be- 
nevolent societies of the day enjoyed his prayers, and were helped onward 
by his liberal contributions. 

The church of which he was a member had, in a particular manner, his 
watchful regards and his habitual prayers. Her interest seemed to be dear 
to him. And he appeared sincerely and ardently to desire, that she might 
continue to increase in numbers and in graces from generation to generation, 
and enjoy the gospel preached in its family, and the regular administration 
of divine ordinances, to the end of time. 

In fine, Mr. Woodward was a man, “ the like of whom, take him all in all, 
we shall not soon see again.’’ Society has truly lost one of its firm suppor- 
ters—this town is deprived of one of its steadfast friends—and this chureh is 
afflicted by the removal of one of its pillars and ornaments. 


INTELLIGENCE. 


Revivat 1x tHe Seventh PrespyTeRIaAN Cuurcn.—We understand that 
150 new members were admitted into the Seventh Presbyterian church un- 
der the pastoral care of Mr. Hatfield, on the last Sabbath on profes- 
sion of their faith. Of the whole number, 138 were adults, and 12 be- 
tween 12 and 16 years of age. Among the adults were 13 husbands with 
their wives. In all, there were 80 heads of families. N. Y. Obs. 


Revivat 1n Deep River, Conn.—We understand that a revival of great 
power is in progress in Mr. Mead’s congregation in Deep River, Saybrook— 
and that eighty or a hundred persons were reckoned among the converts, 
some days since. Conn. Obs. 


Gamsiine 1n Stocks —A numerous and respectable meeting of merchants 
and others opposed to the system of gambling in stocks, as practiced in Phil- 
adelphia, was held at the exchange in that city on the 24th ult. After seve- 
ral addresses, the following preamble and resolutions were adopted. 

Whereas it is apparent that a system of dealing in stocks is prevalent in 
this city the tendency of which is to affect injuriously its commerce and gen- 
eral business by causing frequent and serious agitations in the money mar- 
ket, and to blunt the moral feeling of our young men, to whom we look, 
with peculiar pride, as the hope of commercial and manufacturing enterprise. 
Therefore, 

Resolved, That a committee of ten be appointed to inquire into the evils 
attendant upon such transactions in stocks as may justly be denominated 
gambling, and to report to a future meeting such remedies as may, in their 
opinion, be best calculated to correct the evil complained of—and that said 
committee have power to fill any vacancy that may occur in their number. 

Resolved, That a copy of the foregoing resolutions be furnished to the 
Board of Brokers, and that they be solicited to appoint a committee to co-op- 
erate with the committee appointed by this meeting. Balt. Amer. 


Burnine or THE TREASURY.—An Important Arrest.—Foy several months 
past, the treasury Department has been in possession of information calcu- 
lated to lead to the detection of the persons engaged in causing the destruc- 
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tion by fire, of the Treasury Office at Washington, about three years past.— 
On Wednesday last a person was arrested in the city of New-York, charged 
with firing the building with his own hands, hired to commit the act, as we 
have heard, by some of those who had committed frauds upon the Pension 
Office, which they wished to have destroyed, to screen their guilt. Other 
persons, we hear, before this, will have been arrested in the Western part of 
New-York, one in Vermont and another in Ghio. The person that was ta» 
ken in New-York, was brought on yesterday in the steamboat line in charge 
of Mr. Blaney, the High Constable of Philadelphia, Mr. Kelly, Deputy Mar- 
shall of Ohio, and Mr. Merritt of the New-York Police. These officers left 
Baltimore this morning with their prisoner for Washington, where the trial] 
is soon to take place. ib. 


Distressinc Suipwreck. The annexed particulars of the wreck of the 
Br. ship Francis Spaight, present a series of sufferings too horrible even to 
be dreamed of. She lefi St. John, N. B. for Limerick, on the 24th Nov. and 
on the 3d of Dec. while lying under a clese reefed mizen top sail, she cap- 
sized, but by cutting away the masts, she righted, but three of the crew were 
lost—not a particle of provisions or water was to be had, and from the gd to 
the 22d they suffered toriures too horrible to describe, and on that day, O’ 
Brien, Gorman, Beham, and Burns, four of the hands, died, raving from 
thirst and starvation. On the afternoon of that day, they were taken off the 
wreck by the brig Angeronia, captain Gillard, from New-Foundland for 
Teignmouth, to whose kindness and attention, they are indebted for their 
lives. When the Angeronia fell in with them, thoy found only the captain, 
mate, and nine of the crew, and most horrid to relate teeo quarters of a hu- 
man body, which too plainly told to what extremity they had been reduced. 
Enduring for five days total abstinence, distracting thirst, and craving hun- 
ger, prompted at last, the adoption of their last resource, that of casting lots 
for a victim to be bled to death-and eaten. The first lot fell on the captain's 
boy, a fine youth of 15 years old—and afterwards another lad and a man 
suffered, on which they subsisted five days. The fourth lot had been cast— 
it fell on the mate, and the ensuing day—the day of the morning on which 
his fate would have been sealed by death, the Angenoria relieved them.— 
On landing, their appearance was most distressing. The captain says he was 
when happily relieved, in the act of eating the liver and brains of his ap- 
prentice, WY. Y. Obs. 


A Harp Case.—A native born American applied to our authorities this 
morning for a license to drive a cart.—He has been for years employed as a 
porter in Pearl street, principally among the booksellers, who were his peti- 
tioners, to the number of 40 firms. He is an honest, temyerate, and in every 
respect a worthy man; of an amiable disposition, muscular frame and good 
addréss, and every way calculated for the situation he seeks ; besides being a 
member of the society of Friends, a sufficient recommendation of itself for 
the office that is now filled in part by swearing, drunken, quarelling foreign- 
ers, who are daily disturbing the quiet of our streets by their broils, and en- 
dangering the lives ofour citizens by their infuriate conduct. 

William S. Hewlett was refused by our Mayor, on the ground of publig 
opinion ! because 

“ guilty of a skin 
Not colored like his own.” 

Hewlett owns property in William street to the amount of $20,000— but 
prefers, unlike many of no more income, a life of industry and economy, tq 
seeking ‘‘ otium cum dignitate.”’ 

“« What man seeing this, ‘ 
And having buman feelings, does not blush 
And hang his head to own himself a man.” 


N. Y. Evan. 
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MISCELLANEOUS. 


Too MANY STUDIES AT oNcE.—Young ladies engage in too many studies 
at one time. It is not an unfrequent occurrence for a young lady to engage 
in five or six different branches of science at once. It isa common, and I think 
a true saying, that a “ Jack atall trades is good at none ;"’ and I feel sure that 
a young lady who recites in French, Latin, Geography, Natural Philosophy 
and Music, every day, cannot understand what she learns. It appears to 
me to be the perfection of education to learn to concentrate all the powers 
and faculties of the mind upon one subject, until that is perfectly understood. 
If a young lady commences the study of Natural Philosophy, and pursues it 
to the exclusion of all other studies, she not only retains what she learns, 
but she reflects upon the facts which she has collected during her hours of 
relaxation. And in a short time her whole soul will be engaged in it. Let 
a young lady commence her studies and confine herself to one, or at most 
two books at one time, and if she does not finish her education too early in 
life, she will have laid up a vast fund of knowledge, a fund from which she 
can ever after draw the richest draughts of enjoyment. 

Annals of Education. 


Tue Praying SHerpuerp.—One of the ejected ministers of Wales, went 
to England, and hired himself as a shepherd to a nobleman in that country. 
One day the nobleman’s wife was very ill, and he sent for the officiating 
clergyman of the parish, to come and pray for her. The clergyman being a 
great sportsman,told the messenger that he would comply with the request after 
his return from hunting. The nobleman hearing this, became very uneasy 
in his mind, and thought it very strange, that a professed minister of the 
Gospel preferred hunting to praying. A domestic told him that the shep- 
herd could pray very well; that he went out every night to pray in a certain 
private place ; and that he had watched him, and heard him pray frequently. 
The shepherd was immediately sent for, and prayed so powerfully, that the 
nobleman’s heart was melted.—He _ urged the poor man to recite his whole 
history, and he reluctantly c>mplied. ‘ Well, then,” said the nobleman, 
*‘ you shall henceforth be a shepherd of men.” He built him a meeting- 
house, attended his ministry, and never again troubled the sportsman. 


Incenrous Resvxe.—A general officer, who was early in life much ad- 
dicted to profane oaths, dated his reformation from a memorable check he 
received from a Scottish clergyman. When he was Lieutenant, and settled 
at Newcastle, he got involved in a brawl with some of the lowest class in the 
public street; and the altercation was carried on by both parties, with abun- 
dance of impious language. The clergyman passing by, shocked with the 
profanity, and stepping into the crowd with his cane uplifted, thus addressed 
one of the leaders of the rabble: ‘‘Oh, John, John! what is this I hear? 
you, only a poor collier boy, and swearing like any lord in the land. Oh 
John, have you no fear of what will become of you? It may do very well 
for this gallant gentleman (pointing to the Lieutenant,) to bang and swear as 
he pleases, but you—you John! it is not for you, or the like of you, to take 
in vain the name of him in whom ye live and have your being.’”” Then turn- 
ing to the Lieutenant, he continued, ‘ You'll excuse the poor man, Sir, for 
he is an ignorant body, and kens nae better.’’ The young officer sunk 
away in confusion, unable to make any reply. Next day, he waited on the 
minister, and thanked him sincerely for his well timed reproof, and was ever 
after an example of correctness of language. 





POETRY. 





POETRY. 


A PRAYER OF LOVE. 


BY MRS. HEMANS. 


Blessings, O Father, shower ! 
Father of mercies! round his precious head ! 
On his lone walks and on his thoughtful hour, 
And the pure visions of his midnight bed, 
Blessings be shed ! 
Father! I pray Thee not 
For earthly treasure to that most beloved, 
Fame, fortune, power,—oh ! be his spirit proved 
By these or by their absence, at Thy will! 
But let Thy peace be wedded to his lot, 
Guarding his inner life from touch of ill, 
With its dove-pinions still ! 
Let such a sense of Thee, 
Thy watching presence, thy sustaining love, 
His bosom-guest inalienably be, 
That wheresoe’r he move, 
A heavenly light serene 
Upon his heart and mien 
May sit undimmed! a gladness rest, his own, 
Unspeakable, and to the world unknown! 
Such as from childhood’s morning land of dreams, 
Remember’d faintly gleams, 
Faintly remember’d, and too swiftly flown! 
So let him walk with Thee, 
Made by Thy Spirit free ; 
And when thou call’st him from his mortal place, 
To his last hour be still that sweetness given, 
That joyful trust! and brightly let him part, 
With lamp clear burning, and unlingering heart, 
Mature to meet in heaven 
His Savior’s face! 


HUMILITY. 


BY MONTGOMERY. 


The bird that soars on highest wing, 
Builds on the ground her lowly nest : 

And she that doth most sweetly sing, 
Sings in the shade when all things rest ; 

—In lark and nightingale we see 

What honor hath humility. 


The saint that wears heaven's brigtest crown, 
In deepest adoration bends ; 
The weight of glory bows him down 
The most when most his soul ascends ; 
—Nearest the throne itself must be 
The footstool of humility. 





